Dialectical Totalisation - Jewish Life and Its Introspection on Islam, perhaps 
Christianity and Parisiana. Black Jazz to Elucidate 
By Shomit Sirohi 


Introduction 


A long Jewish essay - more is not possible. This is dense also on Arabic Islam, and 
Arab Christian metaphor. 


I. Developments of Jewish Formats - 47 Levels in Hebrew Symmetric to the 
Arabic languages - In language with examples from theatricity or a 
literature imagined from Cinema as Sound and Fury, especially Fury. 


There are many reasons why Jewish life and Islam which reflects on Arab Christian 
formalism, then is a form of alignment in a film I shot, with a sense of haste which is 
“A Room” in the Hebrew “Shorom, Karom, Isaha” which means sometimes 
reflecting on Isiah, but also Isikiel and Zionism, which means Zionists, and is a 
practice of faith, which is Jewish and produces the infinite bias in all my works - 
that a man is reflecting, which develops a reflection which revolutionizes - this in 
Arabic Islamic culture then is also let's say as abstract as 40 levels of meaning 
which I would announce is “Kamra, aur sochna, kya inquilab jaari hai, aur pyaar kya 
zinda aur sahi hai?” which then develops in Arabic and Farsi, even Urdu which it is 
as the Jewish insight, “eliding in language” which creates a intonation and 
resonance which means, in Hebrew and Arabic alike, a poetic person will free you. 
It has not had the attention it deserved, and its unfinished character is the least of 
those (especially since, except for the plays, he never really finished anything). It is 
worth underscoring one further feature of the already quoted distinction between 
the Critique’s investigation and Marxism as such, and that is the expression ‘the 
movement of History’ (‘le mouvement de l'Histoire’). The Critique, and in particular 
this second volume, is in fact very much concerned with the problem of the 
‘meaning’ of history (‘le sens de l’histoire’). Does this imply that Sartre 
distinguishes between a traditional Marxist and apparently teleological conception 
of the movement of History “functional present is defined not as an instant, but as a 
partial operation: hence, as a temporalization in progress) praxis is contained in its 
entirety, with its past and its future objective, in the preparatory task that it is 
accomplishing: in other words, in the totalization of the field and the ‘promotion’ of 
a sector or zone of that totalized unity. To that extent, therefore, the ‘privileged’ 
sector - i.e. that which is worked, highlighted as a means to be constructed and as a 
form against a synthetic background - is the field as a whole, viewed as the very 
meaning of its practical unification of the moment, while at the same time it 
discards into the indistinctness of a background all that is not presently emphasized 
by work. 

But this discarded ensemble is also the field. Thus the emphasized sector, in its 
manner of being the totalization of the field, is negated by the less distinct or 
previously worked zones: its mere highlighting constitutes them dialectically as the 
totality of the field that encircles it and from which it is differentiated by a kind of 
retraction that isolates it. In fact, temporally, the ensemble already worked or not 
yet worked towards socialism (leaving ‘inevitability’ out of it) and some other kind 
of meaning which History may or may not have? I think so: and it accounts for the 
conspicuous absence of any references to socialism as such in these volumes, as 
well as for the defense of the whole enterprise as an attempt to understand 
dialectical understanding as such - something which has as much to do with the 
question of multiplicity as with what was called the project in Being and 


Nothingness, but which is here named totalization. Sartre quite plausibly affirms 
that the ‘unity’ of history is recent and itself historical: once there were many 
histories, innumerable ones sometimes as microscopic as the fate of individual 
groups of hunters-and gatherers which invokes an Incarnation of some Spirit today. 


For one thing, it came at a moment in the early 1960s when the intellectual 
hegemony of existentialism - virtually universal in the immediate postwar years - 
was giving way to that new intellectual passion called structuralism. Claude Lévi- 
Strauss’s rather summary attack on Sartre’s ‘myth’ of the French Revolution (and 
no doubt provoked by Sartre’s reassimilation of nascent structuralism in the 
lectures in which the Critique was first presented) anticipated Francois Furet’s 
version anticipated Francois Furet’s version of the topic by twenty years without 
the anti-communism. (Sartre’s view of ‘structure’ as the objectification of praxis, its 
exoskeletal trace, will be revived and powerfully augmented by Pierre Bourdieu’s 
Esquisse d’une theorie de la pratique of 1972, which itself in turn in many ways 
marked the end of the structuralist period.) But Lévi-Strauss’s authority in the early 
1960s was powerful enough to legitimate a wholesale reaction against, and 
withdrawal from, phenomenological positions in general: yet those still very much 
motivated the insistence of the Critique on the necessity for a continuity between 
individual and group experience. 


Meanwhile, now that structuralism has followed existentialism into intellectual 
history, it is the notorious stylistic difficulty of the Critique that offers the more 
fundamental reason why all those who ought to be most immediately concerned by 
it - they include political philosophers, sociologists, militants interested in the 
Laclau-Mouffe dynamics of action, as well as whatever Sartreans may have survived 
the deluge (Bernard-Henri Lévi’s enthusiastic new book suggests that there may be 
a whole generation of new converts waiting in the wings) - have given it a wide 
berth. 


This very linguistic difficulty reinforces the idea. 


II. Jazz Syntax - Remember Arrangements in the Notebook - Divine It. 


Themes and variations is one thing, and that becomes a trope, a table of contents of 
all Jewish life even Arabic Islamic existentialism and Marxism which includes 
theology, and becomes Encyclopaedia, even a different phenomnenology of mind - 
reflections of Jewish images passing by instead. 


Promise them a concept album and give them your greatest hits. Now I mean of 
course language has its course “Allaza isashi que la di” that in fact Allah is saying 
this to us, a secret in Judaism, that we know the truth event is also theological. 


From simple theme and variation to change in arrangements and infinite para- 
being, which means something like ante-cedent which produces Incontinence - that 
Christian Arab walking in a suit. 


This was my advice to a fellow jazz critic about fifteen years younger than me who 
said he’d like to interest a publisher in bringing out a book by him, preferably 
without having to write one entirely from scratch. He foolishly assumed that 
because I had published four collections of my newspaper and magazine articles on 
jazz I knew the ropes, and I was so flattered I found myself playing along. “You 
need to give them something they think they can use as a sales hook,” I said, as if I 
knew what the hell I was talking about. 


Well, it had worked for me. In 1984, I promised the august Sheldon Meyer, of 
Oxford University Press, a book on musicians born after “functional present is 
defined not as an instant, but as a partial operation: hence, as a temporalization in 
progress) praxis is contained in its entirety, with its past and its future objective, in 
the preparatory task that it is accomplishing: in other words, in the totalization of 
the field and the ‘promotion’ of a sector or zone of that totalized unity. To that 
extent, therefore, the ‘privileged’ sector - i.e. that which is worked, highlighted as a 
means to be constructed and as a form against a synthetic background - is the field 
as a whole, viewed as the very meaning of its practical unification of the moment, 
while at the same time it discards into the indistinctness of a background all that is 
not presently emphasized by work. 

But this discarded ensemble is also the field. Thus the emphasized sector, in its 
manner of being the totalization of the field, is negated by the less distinct or 
previously worked zones: its mere highlighting constitutes them dialectically as the 
totality of the field that encircles it and from which it is differentiated by a kind of 
retraction that isolates it. In fact, temporally, the ensemble already worked or not 
yet worked[...]” 


Fragmento de: Jean-Paul Sartre. “Critique of Dialectical Reason, Volume 2”. iBooks. 
I began work on In the Moment intending to give Sheldon the book we’d agreed on 
—one with a rather obvious sales hook, given the attention then being lavished on 
Wynton Marsalis and other players in their twenties or thirties whose emergence 
supposedly proved that jazz wasn’t yet ready for the morgue. (Unlike Marsalis, the 
younger musicians who most intrigued me were[...]” 


Howard is no frustrated novelist—he’s writing a mystery I can’t wait to read—and 
neither am I. I dropped the false modesty in my introduction to Bebop and 
Nothingness, pointing out that I tried “to crowd even those pieces that begin as 
record reviews with what Dwight Macdonald, in his essay on Hemingway, described 
as ‘the subject matter of the novel: character, social setting, politics, money 
matters, human relations, all the prose of life.’” I think of the kind of writing I do as 
fiction by other means—fiction with the added burden of factual accuracy. I favor 
narrative and mood over thesis, even in my more straightforward critical essays, 
where narrative takes the form of one thought following another and the only 
“character” is myself. 

But it isn’t pride in my work that makes me wish everything I’ve ever published 
could remain in print and be readily accessible. Quite the opposite: a good deal of 
what I’ve written embarrasses me. It’s just that I hate choosing among my pieces. 
I’m too close to them to be sure I’m choosing intelligently. Inasmuch as those of us 
who become critics tend to define ourselves by our taste, criticism is a reflection of 
dense works. 


II. Reflecting and Experiences - Re-reflecting like a Logic of Sense - Points 
in Development 


Indicating an infinite-self reference - that revolution is a being towards and a man 
is “Izterab”, ke est “le forme, dura God” it means something formless, like a 
speculation, is then God, which is Jewish and Islamic, what Christians call Arab 
speculation. 


I also mean A Draft can heavily be musical, or letters arranged with music, but then 
Anindya Bhattacharya and Paul Cohen mean why not theological sets which reflect 
simple being and its concentric worlds, or other such eccentric topos. 


Faulkner - Existentialist Psychoanalysis which “functional present is defined not as 
an instant, but as a partial operation: hence, as a temporalization in progress) 
praxis is contained in its entirety, with its past and its future objective, in the 
preparatory task that it is accomplishing: in other words, in the totalization of the 
field and the ‘promotion’ of a sector or zone of that totalized unity. To that extent, 
therefore, the ‘privileged’ sector - i.e. that which is worked, highlighted as a means 
to be constructed and as a form against a synthetic background - is the field as a 
whole, viewed as the very meaning of its practical unification of the moment, while 
at the same time it discards into the indistinctness of a background all that is not 
presently emphasized by work. 

But this discarded ensemble is also the field. Thus the emphasized sector, in its 
manner of being the totalization of the field, is negated by the less distinct or 
previously worked zones: its mere highlighting constitutes them dialectically as the 
totality of the field that encircles it and from which it is differentiated by a kind of 
retraction that isolates it. In fact, temporally, the ensemble already worked or not 
yet worked. Reads in Integration as the Truth of a Integrated Method - 
Psychoanalysis and Politics, Praxis and Philosophy, even all Subjects - here 
Literature - an addendum to Dialectical Totalisation and Inquiry of Method works 
based and modelled on Sartre’s tradition in late Dialectics which though supports 
the Post-Structuralist French period. 

By Shomit Sirohi 


I. Faulkner in his room writing Sound and Fury in 1909 - the Existentialist 
Fact as Image of a Writer or for that matter any militant (a point and only 
point in concrete integration) - Kabbahlism around a Incident or Person 


Faulkner is busy writing his three paragraphs set in three distinct days - a 
modernist form and that is all that mattered to him, he is visiting Princeton and 
Harvard the next day where the students dismiss him for being a fake writer and 
cheap imposter of a writer and abuse him in class - the standard Harvard and 
Princeton process for leftists even today. The students steal his file from his office 
and write deep books on Sirohi and mathematics - this is their process from 1909 - 
1989, when Soviet Union fails. “As Jesus and his followers were coming closer to 
Jerusalem, they came to the towns of Bethphage and Bethany near the Mount of 
Olives. From there Jesus sent two of his followers 2and said to them, “Go to the 
town you can see there. When you enter it, you will quickly find a colt tied, which no 
one has ever ridden. Untie it and bring it here to me. 3If anyone asks you why you 
are doing this, tell him its Master needs the colt, and he will send it at once.” 


AThe followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 


7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 3Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 

“Praise God!” 


Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 


II. Integration - what Leon Trotsky calls Subjective Process in the Order of 
Thoughts and Unconscious Life which is Consciousness which is taking in 
the de-compression, ex-compression dialectic towards in fact the 
movement of totalisation which then becomes heroism of the subjective 
leader which is finally an objective movement he is leading in this Tailism 
called by Korsche - Philosophy which becomes subjective basis as a 
general category which is mediated by Individual person which becomes 
the process of objective developments and this is Absolute. 


In fact this is inadmissible to Faulkner that his thoughts and mind was used to write 
the novel and he was busy in history being the greatest writer. 


HI. Time and Existence, Being and Existence and A Draft with Existential 
Works and Marxism with Theology 


Finally this means to reflect on how this essay one produces becomes abstraction, 
in Jewish Kabbalism. “functional present is defined not as an instant, but as a 
partial operation: hence, as a temporalization in progress) praxis is contained in its 
entirety, with its past and its future objective, in the preparatory task that it is 
accomplishing: in other words, in the totalization of the field and the ‘promotion’ of 
a sector or zone of that totalized unity. To that extent, therefore, the ‘privileged’ 
sector - i.e. that which is worked, highlighted as a means to be constructed and as a 
form against a synthetic background - is the field as a whole, viewed as the very 
meaning of its practical unification of the moment, while at the same time it 
discards into the indistinctness of a background all that is not presently emphasized 
by work. 


“As Jesus and his followers were coming closer to Jerusalem, they came to the 
towns of Bethphage and Bethany near the Mount of Olives. From there Jesus sent 
two of his followers 2and said to them, “Go to the town you can see there. When you 
enter it, you will quickly find a colt tied, which no one has ever ridden. Untie it and 
bring it here to me. 3If anyone asks you why you are doing this, tell him its Master 
needs the colt, and he will send it at once.” 


4The followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5Some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 


7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 8Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 


“Praise God!” 


Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 

But this discarded ensemble is also the field. Thus the emphasized sector, in its 
manner of being the totalization of the field, is negated by the less distinct or 
previously worked zones: its mere highlighting constitutes them dialectically as the 
totality of the field that encircles it and from which it is differentiated by a kind of 
retraction that isolates it. In fact, temporally, the ensemble already worked or not 
yet worked. 


VI. ZFC Set Theory 
The Present Mathematical Imagination: 


Now also be organic idealists, praxis in organic thinking related to Retamar which 
develops as difficult to explain contradictions also moving Soviet sedimenations 
allowed but more organic not scientific in caracter and elemental, but in fact 
organic sediments of history - Pasolini and Christian metaphors are perfect but not 
as Bible, but Marxism. For sets as well. 


I. Transfinite Sets 


There are first Cantorian sets, these are imagined sets of collections of numbers. 
These sets, or the very notion of sets, proves that the mathematical imagination, 
exists. It proves, a paradise of infinite or transfinite sets. It means that when a 
lower set belongs to a higher set, and there is a surjection into this lower, higher 
relation of simple belonging there is already a number of sets which are in 
hierarchical form, a transfinite paradise. 


This also means that there is a set, belonging and higher set. This means as I 
already lectured, there is a mathematical imagination to sets. It can be imagined as 
three generic circles, and their articulation by lines. Or other mathematical 
drawings, of say a perpendicular line and its complex articulation to a horizontal set 
and further such generic set theoretic drawings. 


These drawings mean that there is a complex design to numbers, they are purely 
geometric shapes of numbers and their complex appearance of a dense subject. 


II. Godel’s Incompleteness and Finite Sets 
ba 
c 


From this large infinite or transfinite set theory of Cantor’s we move to the simple 
idea of Godel incompleteness theorem. It means that numbers are large and 
cardinal, even ordinal progress, which is however, limited, to a undecidable number 
proposition, which bores a hole into the body of infinite and transfinite sets, to their 
limitation to a group of numbers. It means the mathematical imagination proceeds 
to a simple idea of progress of numbers as limited groups of similar numbers. As in 
biology, from large themes of geological scope, to limited themes of finite existence. 


ab 


III. Cohen’s breakthrough and the formulation of a new type of parallel set, called 
generic sub-set and generic mathematics 


From the infinite of simple ideas and their set theorisation we move to the 
transfinite generic set theory, which means that truly infinite sets then formalise, 
which means a simple triadic infinite and its limitation into small number groups, is 
then changed to elementary set theory, which is a number of parallel sets. The 
mathematical imagination becomes generic worlds of sets. 


IV. Anindya Bhattacharya’s discovery of pure infinite sets 


From the simple Cantorian paradise of infinite sets, to the Godelian deconstruction 
to simple number groups, and then to the mathematics of Cohen of fine generic 
worlds of infinites, we come to the mathematics of Cantor returned to the generic 
worlds of Cohen’s complex infinite or even generic sub-set which makes the idea of 
infinity more like a higher set, with a middle set and then a smaller set, which 
ascends in Cantor and descends in Cohen, into a simple representation of the word 
infinity, into the idea of generic sub-sets which means the idea of generic parallel 
infinites, something like the idea that there is a parallel to the same Cantorian 
infinite, as its elementary point, which is from that Archimidean point, now a set of 
resonances to a continuum hypothesis, which means in Anindya Bhattacharya that 
there is a point of infinity, which if crossed becomes the marker of a truly infinite 
beginning. 


a 
These worlds then receive all types of Boolean ideas, and then become recently 


also, a strict idea of pure infinite parallels, which are then an axis of worlds of 
generic mathematics and ZFC set theory. 


V. Sirohi’s Mathematical Imagination 
b 


a cde 


“As Jesus and his followers were coming closer to Jerusalem, they came to the 
towns of Bethphage and Bethany near the Mount of Olives. From there Jesus sent 
two of his followers 2and said to them, “Go to the town you can see there. When you 
enter it, you will quickly find a colt tied, which no one has ever ridden. Untie it and 
bring it here to me. 3If anyone asks you why you are doing this, tell him its Master 
needs the colt, and he will send it at once.” 


AThe followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5Some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 


7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 3Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 


“Praise God!” 
Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 


VI. Critical Exchange on the Question of Methiod Therefore - Hebrew and Arabic 
Creation 


This very linguistic difficulty reinforces the idea that philosophers have no business 
reflecting on sociological issues that ought to be left to experts. The 
professionalization of the social sciences thus reinforces empiricist and anti- 
theoretical prejudices already alerted by Sartre’s radical political positions and in 
particular his rather strident adherence to Marxism (and to the ‘orthodox Marxism’ 
of the early 1960s at that!). How can he write on the French Revolution? He’s no 
historian, he only uses secondary sources! How can he write on the history of 
French unions and anarcho-syndicalism? He’s no labor historian! How can he write 
on French Malthusianism and France’s peculiar economic development? What then 
is the shifting through ensembles and I add in my own sense a revision and 
refutation of the logic and development of categories in their speculative direction 
or bourgeois totalisation, for a more concrete version. He’s not an economic 
historian! And as for Chinese deforestation and the gold and silver of the Spanish 
New World - it’s obvious that a philosopher has no expertise on any of these 
subjects. “austere and formalistic exercise, without any instrumental coloration, 
like late Bach; and it invites us to judge whether the rewriting of this or that type of 
historical content in the terminology, for example, of the negation of the negation 
(or of subject and object, passive and active, multiplicity and unification, 
transcendent and immanent, exteriority and interiority) is successful: that is, 
whether the new formulations have a new and heightened kind of intelligibility in 
their own right. This can be an exasperating process, particularly when “This 
approach can be further strengthened by an awareness of the continuities between 
Sartre’s earlier existential system (embodied in Being and Nothingness) and this 
new project which so many people have wrongly assumed to mark a break with 
existentialism and a philosophical as well as a political turn towards Marxism - the 
implication being that Sartre will now stage a wholesale replacement of his older 
concepts and terms. The argument for this rather different kind of matching 
operation, however, depends on establishing a fundamental continuity between the 
two moments, something Perry Anderson has succinctly evoked as a ‘conduit from 
many of the concepts of Being and Nothingness to those of the Critique of 
Dialectical Reason: among others, the notion of “facticity ” leading to that of 
“scarcity”, “inauthenticity” to “serality”, the instability of the “for-itself-in-itself” to 
that of the “fused group”.’ Yet the rewriting process is far from being a static 
translation of the older system, in which the bleak pessimism of the existential 
period is replaced by the ferocious world of competition and violence in the 
dialectical one. I want to go further and to claim that the revisions of the Critique 
make possible a genuine philosophical. 


“As Jesus and his followers were coming closer to Jerusalem, they came to the 
towns of Bethphage and Bethany near the Mount of Olives. From there Jesus sent 
two of his followers 2and said to them, “Go to the town you can see there. When you 
enter it, you will quickly find a colt tied, which no one has ever ridden. Untie it and 


bring it here to me. 3If anyone asks you why you are doing this, tell him its Master 
needs the colt, and he will send it at once.” 


AThe followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5Some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 


7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 3Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 


“Praise God!” 
Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 


Now I mean in a rejection of its syntax Reatamar develops organic thinking on this 
sediment of Marxism, as in fact in a similar fashion as I, developing its language as 
organic ensemble, intellectual and class intellectual, also finally humanism of a frail 
kind of bourgeois type which is faced with the beginning - a running I call towards 
a protest as black lyricism in Algeria which then totalizes into a large mass uprising 
which then was the revolution being set off in 1969. “For it is in effect a preparatory 
volume, and never arrives at what will presumably be the central concern of this 
philosophical enterprise, namely the meaning of history. What are being laid in 
place in this volume (the only completed one) are merely the basic sociological and 
even metaphysical concepts, the static instruments, required before we set ‘history’ 
in motion. The division of the projected work into two general types of discourse - 
that of methodology and basic concepts, and the more properly philosophical 
argument about history’s putative unity, direction and meaning - would seem 
however to be a rather undialectical one: in both Hegel and Marx the Darstellung of 
the basic concepts turned into a whole dialectical exposition in its own right (in 
Hegel, the Logic, or perhaps even the Encyclopedia and even Phenomenology of 
Mind as a whole), in Marx, the first and simplest approach to capital (Volume J), 
which was to have been redeveloped dialectically in the far more complex spirals of 
Volumes II and III (along with the projected unwritten ones), which retrace the 
earlier simple or ‘basic’ steps in more ” - it is just the Darstellung as Althusser 
keeps writing of the totality as images in a mind, one can say which resemble 
creation in Judaism, that aspect called Bohr dimensions in Soviet physics, which 
then is such creation, which creates a Jewish syntax for the reading of capital as a 
set of practices of working class riot which set off revolutions and goes back to the 
individual who serves it but also in Freudian aspects of personal room life and such 
things I call Hebrew letters. 


At any rate, the first move in this ‘emergence’ will follow the logical order of Being 
and Nothingness which becomes the first work of what Althusser once called a 
spiral comparable to Marx’ Capital a sheer breakthrough - imagine all of French 
structuralism as failure beforehand that we proud Hegelians have to witness the 
future of Existentialism finally higher than Heidegger’s lifeless process which is 
here such life according to an organic though - an individual, his life and pour-soi 
for a lover who he keeps pursuing and this becomes a practico-inerte in the future 
of my choice as militant which though was “Authentic.”. I call this letters higher 
than Hegel entering the world of philosophy - nowadays he argues Sirohi should 
just call it a novel like he did - the whole of philosophy he writes Sirohi I mean is a 
novel -a Jewish and Arabic counterpart novel which is Tzameti and is about the 
Letters reflected in a room, on a phone in a revolution and in a room for a long 


winter and even summer having sex which is Enlightenment finally which means 
Frued enters and becomes the full novel a Sound and Fury about revolving 
speculation and pistol bets on the fact that he is a heroe for developing Sartre while 
perfecting his Jewish figure for women and turning into a linguist who translates 
these words into an Arab syntax for the liberation of all - the other extreme - 
situations of humanism., Where pure being (being-in-itself) is then initially shaped 
and organized by the negativity of human beings (or by being-for-itself). Here the 
being of scarcity is transformed into a situation of need by way of the negativity of 
human lack (or: inorganic being is transformed by organic being or life), and there 
results a first simple and fundamental form of the project, the negation of the 
negation: the form in other words of human action itself. In the translational 
scheme with which Sartreans must become familiar in order to read the Critique, 
the key term ‘project’ is here rendered as praxis. 

It would be tempting indeed to pause for a lexical digression on this momentous 
word, recoined and placed back in philosophical circulation by Count Cieslowski in 
1839, and then almost at once appropriated by Marx in the Theses on Feuerbach 
(1845-1846), where it is defined as sinnlich-menschliche Tatigkeit or ‘sensuous 
human activity’, that is to say a material, or materialist, action involving the sex of it 
all.. 


Fragmento de: Jean-Paul Sartre. “Critique of Dialectical Reason, Volume 1”. iBooks. 
tries out various different versions of this matching in succession. But the reader’s 
interest will be fully stimulated only if this unique and peculiar linguistic operation 
is the center of the focus. The problem can be rephrased as a testing of the validity 
of Engels’ dialectical categories (for it is he, rather than Marx himself, who 
originally formulated them, in the Anti-Duhring) for the illumination - which is to 
say, the rewriting - of history, and not least of contemporary twentieth-century 
history (up to 1960). This means that Sartre here takes on himself a preexisting 
alien language: that of Engels’ three laws of the dialectic - the transformation of 
quantity into quality (and vice versa “But as if that were not enough (now closing 
our parenthesis), the word praxis itself in the Critique is quickly doubled and 
outpaced by another one, a true neologism this, whose technical meaning has 
latterly been utterly transformed and travestied by its increasingly central role in 
ideological debate. This is of course the word ‘totalization’, which Sartre coined 
specifically in order to differentiate himself from Lukács and the latter’s key word 
‘totality’. Unfortunately, the ideological connotation with which the Sartrean term 
has been more recently endowed pointedly conflates these two terms, and makes 
Sartre over into yet another philosopher of ‘totality’, that is to say, not merely of 
universals and of Marxism, but, above all in the context of identity politics, a 
philosopher representative of identity itself and the hegemony of the movement. 
Perhaps, as he is a ‘culture worker’, he might at best be granted some authority in 
speaking, as he does, about French ‘distinction’ and bourgeois manners (another 
theme in which he is followed, far more famously, by Bourdieu later on). So the 
idea, from Kant to Deleuze, that the philosopher’s job is to look over the shoulder of 
the various scientists and experts and check their thinking and their use of abstract 
categories - this notion of the philosopher’s vocation is no longer very current 
among us. 


“As Jesus and his followers were coming closer to Jerusalem, they came to the 
towns of Bethphage and Bethany near the Mount of Olives. From there Jesus sent 
two of his followers 2and said to them, “Go to the town you can see there. When you 
enter it, you will quickly find a colt tied, which no one has ever ridden. Untie it and 
bring it here to me. 3If anyone asks you why you are doing this, tell him its Master 
needs the colt, and he will send it at once.” 


AThe followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5Some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 


7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 8Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 


“Praise God!” 


Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 

Do we need, in other words, to philosophize history? In a nominalistic age, indeed, 
‘philosophies of history’ (famously rebaptized by Jean-Francois Lyotard as ‘grand 
narratives’) are greeted with universal suspicion, even though the most tenacious of 
them - the story of modernization - continues to have a powerful grip on political 
thinking in East and West alike. Capitalism itself lives in a perpetual present; the 
human past seems to be a senseless accumulation of unsuccessful human efforts 
and intentions; yet the future of technology inspires blind and unshakeable faith. 
Sartre here offers to reorganize this doxa into what may at least be considered as 
negative meanings, in the categories of counter-finality and[...]” 


Red Book with French Figuratives - like the development of Tai-chi or Go as 
Japanese Wei-Chi then develops a conversation between Sirohi as Chinoque and 
Mao and forms a good detailed development of all sequences even today. 


Imagine the go board and Wei-Chi board as the same and model the revolution. 


Have fun! 


I. Yunan to Je-nan, and then Yi-jin and even Taiping Rebellion History 


In fact there is a Shang and Manchu dynastic history in Chinese format which 
develops the red culture of the masses and peasants - till Boxer and then Taiping 
again, a repetition of cycles of dynastic rule with feudal and slave-type 
developments of long hours of labour which forms also the peasant insurrections of 
the poorest then bound in shoes of poor type and sent to modern republican China 
developed in Pearl S. Buck, the American writer and tourist’s vision of Modern 
China, this type of Chinese poor in bound shoes, bound caps and bound clothing of 
Chinese format which is poor enmassing Beijing and Shanghai which then is flooded 
with slum living where Mao read the Good Earth, this book in fact and was dressed 
in simple Chinese clothes when he learnt then Marxism-Leninism by 1921, and was 
at a port he imagined which is what Beijing was in fact - a set of lakes and slums 
developing opiate culture from Indian poor trade. 


He went straight away to Yunan taught the poorest and landed up at Je-nin and 
even went to Baodong which then is also Yi-jin-ping which develops his carreer in 
modern clothes which was all about teaching the poor and leading by mistake the 
first permanent revolution, insurrectional personal annihilation line as was called 
his Prairie Fire. 


II. The Long March - a Long Tiempes Arc of the Longest Freedom Campaign 
in History being followed from 1920 - 1954 which is when in two arcs one 


completes - the first permanent Spring Thunder peasant mass formations 
and then again Prairie Fires all over with the final twist Peasant 
Commune power and even then Working Class Formalist Factionalized 
and joint Commune power and finally even neighbourhood factioned 
commune power developing in concrete ways the Red Book - nowadays a 
bunch of quotes on this process and Cultural Revolution but actually 
something like jottings like this - 


Finally Alive again with Sirohi as Mass Line 
Interpretation being shifted today 


Completed Great Leap Forward and then Cultural 
Revolution 
Commune Power in Shanghai 


Red Book with French Figuratives - like the development of Tai-chi or Go as 
Japanese Wei-Chi then develops a conversation between Sirohi as Chinoque and 
Mao and forms a good detailed development of all sequences even today. 


Imagine the go board and Wei-Chi board as the same and model the revolution. 


Have fun! 


I. Yunan to Je-nan, and then Yi-jin and even Taiping Rebellion History 


In fact there is a Shang and Manchu dynastic history in Chinese format which 
develops the red culture of the masses and peasants - till Boxer and then Taiping 
again, a repetition of cycles of dynastic rule with feudal and slave-type 
developments of long hours of labour which forms also the peasant insurrections of 
the poorest then bound in shoes of poor type and sent to modern republican China 
developed in Pearl S. Buck, the American writer and tourist’s vision of Modern 
China, this type of Chinese poor in bound shoes, bound caps and bound clothing of 
Chinese format which is poor enmassing Beijing and Shanghai which then is flooded 
with slum living where Mao read the Good Earth, this book in fact and was dressed 
in simple Chinese clothes when he learnt then Marxism-Leninism by 1921, and was 
at a port he imagined which is what Beijing was in fact - a set of lakes and slums 
developing opiate culture from Indian poor trade. 


He went straight away to Yunan taught the poorest and landed up at Je-nin and 
even went to Baodong which then is also Yi-jin-ping which develops his carreer in 
modern clothes which was all about teaching the poor and leading by mistake the 
first permanent revolution, insurrectional personal annihilation line as was called 
his Prairie Fire. 


The Long March - a Long Tiempes Arc of the Longest Freedom Campaign in History 
being followed from 1920 - 1954 which is when in two arcs one completes - the 
first permanent Spring Thunder peasant mass formations and then again Prairie 
Fires all over with the final twist Peasant Commune power and even then Working 
Class Formalist Factionalized and joint Commune power and finally even 
neighbourhood factioned commune power developing in concrete ways the Red 
Book - nowadays a bunch of quotes on this process and Cultural Revolution but 
actually something like jottings like this Red Book with French Figuratives - like the 
development of Tai-chi or Go as Japanese Wei-Chi then develops a conversation 


between Sirohi as Chinoque and Mao and forms a good detailed development of all 
sequences even today. 


Imagine the go board and Wei-Chi board as the same and model the revolution. 


Have fun! 


I. Yunan to Je-nan, and then Yi-jin and even Taiping Rebellion History 


In fact there is a Shang and Manchu dynastic history in Chinese format which 
develops the red culture of the masses and peasants - till Boxer and then Taiping 
again, a repetition of cycles of dynastic rule with feudal and slave-type 
developments of long hours of labour which forms also the peasant insurrections of 
the poorest then bound in shoes of poor type and sent to modern republican China 
developed in Pearl S. Buck, the American writer and tourist’s vision of Modern 
China, this type of Chinese poor in bound shoes, bound caps and bound clothing of 
Chinese format which is poor enmassing Beijing and Shanghai which then is flooded 
with slum living where Mao read the Good Earth, this book in fact and was dressed 
in simple Chinese clothes when he learnt then Marxism-Leninism by 1921, and was 
at a port he imagined which is what Beijing was in fact - a set of lakes and slums 
developing opiate culture from Indian poor trade. 


He went straight away to Yunan taught the poorest and landed up at Je-nin and 
even went to Baodong which then is also Yi-jin-ping which develops his carreer in 
modern clothes which was all about teaching the poor and leading by mistake the 
first permanent revolution, insurrectional personal annihilation line as was called 
his Prairie Fire. 


II. The Long March - a Long Tiempes Arc of the Longest Freedom Campaign 
in History being followed from 1920 - 1954 which is when in two arcs one 
completes - the first permanent Spring Thunder peasant mass formations 
and then again Prairie Fires all over with the final twist Peasant 
Commune power and even then Working Class Formalist Factionalized 
and joint Commune power and finally even neighbourhood factioned 
commune power developing in concrete ways the Red Book - nowadays a 
bunch of quotes on this process and Cultural Revolution but actually 
something like jottings like this - 


Finally Alive again with Sirohi as Mass Line 
Interpretation being shifted today 
Completed Great Leap Forward and then Cultural 
Revolution 
Commune Power in Shanghai 
Victory at Beijing 
Red Base and Liberated Zone - Te-ichi town 


Dual Power Reveries 
Baodeng 


Ye-nan Je-nan People’s Leader Mao Zedong 


Southern Hills - leading speculation on trecking hills 


Be-jin-ka-iti which develops his love for Chinese long march 


One must begin with Yunan. 


II. Surrealist Chinese Character following - Not Technicolor which is 
bourgeois, not Cubism applied either which is also Bourgeois, not 
Platinov another bourgeois - but Si - ra - chi, which means the simple 
formation of lines and dictums - when Cuba argues - we want the 
revolutionary line against Situationists Pop Mao, this reads the letters as 
in typographic format there on Deterior - the line of Cuba against 
Situation develops an practical line applied on the letters - 


Instead let us be into French philosophy and develop the bureaucratic Althusserian 
format which has lights of Maoist cathedral in the Moscow section from Sirohi - 
after this we make it to the news in fact that a reflection in Cubism says - a side for 
the poor to march in demonstrations while the Communists are busy in cafes such 
things is Authentic Passions. 


Finally Alive again with Sirohi as Mass Line 
Interpretation being shifted today 


Red Book with French Figuratives - like the development of Tai-chi or Go as 
Japanese Wei-Chi then develops a conversation between Sirohi as Chinoque and 
Mao and forms a good detailed development of all sequences even today. 


Imagine the go board and Wei-Chi board as the same and model the revolution. 
Have fun! 


Lenin is calling the victory of Soviet revolution - the cause of a breakdown and 
crisis in his life - even the future is a major crisis - because all people are becoming 
artistic about life. 


I Objective Circumstances - is it just spontaneity or is it political organised 
mass struggle - how to gauge the journalism of a fact 


In fact a militant must read the news, journalism and underline the dialectical 
materialism of the fact - as if it were spontaneous - a national revolution which then 
changes monopoly capitalism and therefore the liberal government which is 
correspondence on this matter. 


II. Inspiration and the Absolute - Am I an idealist? Or what is materialism? 
Dialectical then. 


In fact the militant is always objective, the people and Communist parties even 
philosophers and intellectuals are the opposite, subjective, and lyrical - this is the 
objective fact and the subjective classes of intellectual fact. I mean then dialectical 
materialism accounts for both sides with a view to his own objective assessment. 
Like ringing the bell, when the people are about art and creative capital and full life 
in fact being solved. I mean don’t ring the bell, let them be literature and art about 
you. 

I. Quran and its Pensee in the Sense of Dialectical Forms 


Imagine the pensee - a man in dense meditation and Quranic dirge. 


II. Axiomatize this process and proceed - step by step 


Form - the sets, and life. 


II. Meditations to Begin 
The weight of things and Urdu jargon. 


Like editing cinema - start on a film by Sirohi and edit to Urdu jargon. 


I. Reflection 
I. Dense freedom 
HI. Modern Subjectivity is in a Man in Assertions - only in the Prophet - 


Modern Sirohi. 


Just keep asserting the truth - love is protected by the lover because he is a 
Prophet, fuck this main kya kahoon bhai, it is a process which is proven, like 
walking, madarchod, kya intellect nikalein bhai is duniya mein, fucking hell, kya 
kahein. 


Now Interpret - Law protects the lover in Quranic motifs of language, it is as dense 
as it is materialist, something Incomprehensible - Daniel. 


III. Crisis in Idealism, Crisis in Objective life and Crisis in Routines - the period of 
One Step Forward and Two Steps Back 


In fact I meant the Lenin insurrection leads to a crisis of meeting, daily life all of 
that because of Utopia in whose shadow we are forcing. I am in the shadow of 
utopia, which then is a light shadow, of sunlight I remark. 


IV. What then is Utopia? 


I meant Communism creates a utopian dimension - it should be read in history that 
we did that. In the future a repetition of Lenin will do the same - we are in signs of 
the future, utopia then makes people more subjective, artistic and even into Picasso 
and all that - they meet by chance, and prefer pure contingency and radical 
subjectivism on the matter - this is what Trotsky is calling theatrical uprisings, and 
Marx calls Blanqui over us. We still believe that art is going to the the future. Even 
of capitalism, it is therefore Communism. 


I. Modes of Exchange in the Graeco-Roman and Macedonian, Byzantium 
Empires - 10,000 BC - 40 AD, 50 AD - The European Structure of World 
History and its Comparison to Arab and Indian, even Chinese and Jito 
Slave Societies and Modes of Exchange which then are Contemporaneous 
in the Formalism of Ancient Modes of Exchange and Modes of Production 
- Antiquity in the World 


II. And so of course the periodization which then captures the Modes of 
Exchange in the Graeco-Roman and Macedonian, Byzantium Empires - 
10,000 BC - 40 AD, 50 AD - The European Structure of World History 
and its Comparison to Arab and Indian, even Chinese and Jito Slave 
Societies and Modes of Exchange which then are Contemporaneous in the 
Formalism of Ancient Modes of Exchange and Modes of Production - 
Antiquity in the World 


And so of course the periodization which then captures the imagination of modern 
discursivists such as C.A. Bayly or even Sanjay Subramaniam which then is recently 
some sense of Subaltern Studies without the Marxist terminology is then finally an 
attempt to study what Karatani calls signification creating meaning between points 
A and B in periodization which becomes global cross-temporality in free senses as 
well. But actually the problem of periodization is closely related to modes of 
production and modes of exchange which retain materialist senses of period- 
formations which is still the triad - Antiquity, Feudalism and Modern capitalism 
which then means that in the Graeco-Roman empire towards its Arab constellation 
begins the problem of modes of exchange which are A - modes of commercial 
Ionian merchant capital networks and Aegean Athenian trade with Macedonian 
empires of Northern Arab worlds which then mediate with types of limited coinage 
to temper the development of more trade commercial modes of exchange till in fact 
there is a mode of plunder called war dynamics of the Pelepponesean which 
traverses its history into Macedonian loot of the Arab world till there is C, the mode 
of exchange one can call the production process of laboring and nomadic transitions 
fused to the mode of laboring exchange called slavery in the Graeco-Roman context 
which then in India at the same time is the mode of exchange called limited trade in 
A Harappa and B Rig-Vedic which then are demising empire and depression 
societies which then changes to commercial trade massively in C. Magadha which 
develops the syntax of the same comparison in periods - from 10,000 BC to 50 - 100 
AD with an extended crisis period in Magadh around 100 - 300 AD which develops 
the formation of Christian messianic and Islamic merchant capital which then 
regresses again in the next world empire period of 240 AD - 800 AD which is the 
feudal mode of exchange and plunder dynamics in Carthagian Europe and even 
Medieval Islamic Unviersal Religion which is also the Christian Universal Relgiion 
which in India is a feudal mdoe with these Subordinate features which becomes the 
Universal religion by the 800 Ad which then is - 


Graeco-Roman Worlds with Magadh - Jito and Shang Systems 

Feudal Medievalism and the Commencement of Universal Religion in 

Christianity and Islam 

C. Between 50 first and then 240 AD next the formation of Caliphs by 1200 is 
then a long period of Universal Religion which then extends to the Modern 
Tributary Arab and Indian even Chinese Manchu and Japanese Meiji period 
and Tougawa Period which then is changed to 

D. Modern capitalism world over under colonial and then American Hegemon 

with a cycle of Genoese and Dutch merchant capital contemporaneous with 

Caliph trade and merchant capital modes of exchange. 


w p> 


II. The Correct Periodization then Marches Material Developments and is 
Based on it - not a Discursivist Fancy - for instance the future of the 
World Capitalist Periods under American Hegemon is based on Fordism 
and Renaultism type developments which succinctly periodise per 60 year 
to 100 year Kondrateiff waves. 


This then is the materialist conception of modes of production and exchange in all 
cores, peripheries and margins and sub-margins together. 

imagination of modern discursivists such as C.A. Bayly or even Sanjay 
Subramaniam which then is recently some sense of Subaltern Studies without the 
Marxist terminology is then finally an attempt to study what Karatani calls 
signification creating meaning between points A and B in periodization which 
becomes global cross-temporality in free senses as well. But actually the problem of 
periodization is closely related to modes of production and modes of exchange 
which retain materialist senses of period-formations which is still the triad - 
Antiquity, Feudalism and Modern capitalism which then means that in the Graeco- 
Roman empire towards its Arab constellation begins the problem of modes of 
exchange which are A - modes of commercial Ionian merchant capital networks and 
Aegean Athenian trade with Macedonian empires of Northern Arab worlds which 
then mediate with types of limited coinage to temper the development of more 
trade commercial modes of exchange till in fact there is a mode of plunder called 
war dynamics of the Pelepponesean which traverses its history into Macedonian 
loot of the Arab world till there is C, the mode of exchange one can call the 
production process of laboring and nomadic transitions fused to the mode of 
laboring exchange called slavery in the Graeco-Roman context which then in India 
at the same time is the mode of exchange called limited trade in A Harappa and B 
Rig-Vedic which then are demising empire and depression societies which then 
changes to commercial trade massively in C. Magadha which develops the syntax of 
the same comparison in periods - from 10,000 BC to 50 - 100 AD with an extended 
crisis period in Magadh around 100 - 300 AD which develops the formation of 
Christian messianic and Islamic merchant capital which then regresses again in the 
next world empire period of 240 AD - 800 AD which is the feudal mode of exchange 
and plunder dynamics in Carthagian Europe and even Medieval Islamic Unviersal 
Religion which is also the Christian Universal Relgiion which in India is a feudal 
mdoe with these Subordinate features which becomes the Universal religion by the 
800 Ad which then is - 


E. Graeco-Roman Worlds with Magadh - Jito and Shang Systems 

F. Feudal Medievalism and the Commencement of Universal Religion in 
Christianity and Islam 

G. Between 50 first and then 240 AD next the formation of Caliphs by 1200 is 
then a long period of Universal Religion which then extends to the Modern 
Tributary Arab and Indian even Chinese Manchu and Japanese Meiji period 
and Tougawa Period which then is changed to 


H. Modern capitalism world over under colonial and then American Hegemon 
with a cycle of Genoese and Dutch merchant capital contemporaneous with 
Caliph trade and merchant capital modes of exchange. 


IV. The Correct Periodization then Marches Material Developments and is 
Based on it - not a Discursivist Fancy - for instance the future of the 
World Capitalist Periods under American Hegemon is based on Fordism 
and Renaultism type developments which succinctly periodise per 60 year 
to 100 year Kondrateiff waves. 


This then is the materialist conception of modes of production and exchange in all 
cores, peripheries and margins and sub-margins together. 


I. Yunan to Je-nan, and then Yi-jin and even Taiping Rebellion History 


V. In fact there is a Shang and Manchu dynastic history in Chinese format 
which develops the red culture of the masses and peasants - till Boxer 
and then Taiping again, a repetition of cycles of dynastic rule with feudal 
and slave-type developments of long hours of labour which forms also the 
peasant insurrections of the poorest then bound in shoes of poor type and 
sent to modern republican China developed in Pearl S. Buck, the 
American writer and tourist’s vision of Modern China, this type of 
Chinese poor in bound shoes, bound caps and bound clothing of Chinese 
format which is poor enmassing Beijing and Shanghai which then is 
flooded with slum living where Mao read the Good Earth, this book in fact 
and was dressed in simple Chinese clothes when he learnt then Marxism- 
Leninism by 1921, and was at a port he imagined which is what Beijing 
was in fact - a set of lakes and slums developing opiate culture from 
Indian poor trade. Modes of Exchange in the Graeco-Roman and 
Macedonian, Byzantium Empires - 10,000 BC - 40 AD, 50 AD -The 
European Structure of World History and its Comparison to Arab and 
Indian, even Chinese and Jito Slave Societies and Modes of Exchange 
which then are Contemporaneous in the Formalism of Ancient Modes of 
Exchange and Modes of Production - Antiquity in the World 


And so of course the periodization which then captures the imagination of modern 
discursivists such as C.A. Bayly or even Sanjay Subramaniam which then is recently 
some sense of Subaltern Studies without the Marxist terminology is then finally an 
attempt to study what Karatani calls signification creating meaning between points 
A and B in periodization which becomes global cross-temporality in free senses as 
well. But actually the problem of periodization is closely related to modes of 
production and modes of exchange which retain materialist senses of period- 
formations which is still the triad - Antiquity, Feudalism and Modern capitalism 
which then means that in the Graeco-Roman empire towards its Arab constellation 
begins the problem of modes of exchange which are A - modes of commercial 
Ionian merchant capital networks and Aegean Athenian trade with Macedonian 
empires of Northern Arab worlds which then mediate with types of limited coinage 
to temper the development of more trade commercial modes of exchange till in fact 
there is a mode of plunder called war dynamics of the Pelepponesean which 
traverses its history into Macedonian loot of the Arab world till there is C, the mode 
of exchange one can call the production process of laboring and nomadic transitions 
fused to the mode of laboring exchange called slavery in the Graeco-Roman context 
which then in India at the same time is the mode of exchange called limited trade in 
A Harappa and B Rig-Vedic which then are demising empire and depression 
societies which then changes to commercial trade massively in C. Magadha which 


develops the syntax of the same comparison in periods - from 10,000 BC to 50 - 100 
AD with an extended crisis period in Magadh around 100 - 300 AD which develops 
the formation of Christian messianic and Islamic merchant capital which then 
regresses again in the next world empire period of 240 AD - 800 AD which is the 
feudal mode of exchange and plunder dynamics in Carthagian Europe and even 
Medieval Islamic Unviersal Religion which is also the Christian Universal Relgiion 
which in India is a feudal mdoe with these Subordinate features which becomes the 
Universal religion by the 800 Ad which then is - 


I. Graeco-Roman Worlds with Magadh - Jito and Shang Systems 

J. Feudal Medievalism and the Commencement of Universal Religion in 
Christianity and Islam 

K. Between 50 first and then 240 AD next the formation of Caliphs by 1200 is 
then a long period of Universal Religion which then extends to the Modern 
Tributary Arab and Indian even Chinese Manchu and Japanese Meiji period 
and Tougawa Period which then is changed to 

L. Modern capitalism world over under colonial and then American Hegemon 
with a cycle of Genoese and Dutch merchant capital contemporaneous with 
Caliph trade and merchant capital modes of exchange. 


VI. The Correct Periodization then Marches Material Developments and is 
Based on it - not a Discursivist Fancy - for instance the future of the 
World Capitalist Periods under American Hegemon is based on Fordism 
and Renaultism type developments which succinctly periodise per 60 year 
to 100 year Kondrateiff waves. 
This then is the materialist conception of modes of production and exchange in all 
cores, peripheries and margins and sub-margins together. 


He went straight away to Yunan taught the poorest and landed up at Je-nin and 
even went to Baodong which then is also Yi-jin-ping which develops his carreer in 
modern clothes which was all about teaching the poor and leading by mistake the 
first permanent revolution, insurrectional personal annihilation line as was called 
his Prairie Fire. 

IV. Quran and its Pensee in the Sense of Dialectical Forms 


Imagine the pensee - a man in dense meditation and Quranic dirge. 


V. Axiomatize this process and proceed - step by step 


Form - the sets, and life. 


VI. Meditations to Begin 
The weight of things and Urdu jargon. 


Like editing cinema - start on a film by Sirohi and edit to Urdu jargon. 


VII. Modes of Exchange in the Graeco-Roman and Macedonian, Byzantium 
Empires - 10,000 BC - 40 AD, 50 AD - The European Structure of World 
History and its Comparison to Arab and Indian, even Chinese and Jito 
Slave Societies and Modes of Exchange which then are Contemporaneous 
in the Formalism of Ancient Modes of Exchange and Modes of Production 
- Antiquity in the World 


And so of course the periodization which then captures the imagination of modern 
discursivists such as C.A. Bayly or even Sanjay Subramaniam which then is recently 
some sense of Subaltern Studies without the Marxist terminology is then finally an 
attempt to study what Karatani calls signification creating meaning between points 
A and B in periodization which becomes global cross-temporality in free senses as 
well. But actually the problem of periodization is closely related to modes of 
production and modes of exchange which retain materialist senses of period- 
formations which is still the triad - Antiquity, Feudalism and Modern capitalism 
which then means that in the Graeco-Roman empire towards its Arab constellation 
begins the problem of modes of exchange which are A - modes of commercial 
Ionian merchant capital networks and Aegean Athenian trade with Macedonian 
empires of Northern Arab worlds which then mediate with types of limited coinage 
to temper the development of more trade commercial modes of exchange till in fact 
there is a mode of plunder called war dynamics of the Pelepponesean which 
traverses its history into Macedonian loot of the Arab world till there is C, the mode 
of exchange one can call the production process of laboring and nomadic transitions 
fused to the mode of laboring exchange called slavery in the Graeco-Roman context 
which then in India at the same time is the mode of exchange called limited trade in 
A Harappa and B Rig-Vedic which then are demising empire and depression 
societies which then changes to commercial trade massively in C. Magadha which 
develops the syntax of the same comparison in periods - from 10,000 BC to 50 - 100 
AD with an extended crisis period in Magadh around 100 - 300 AD which develops 
the formation of Christian messianic and Islamic merchant capital which then 
regresses again in the next world empire period of 240 AD - 800 AD which is the 
feudal mode of exchange and plunder dynamics in Carthagian Europe and even 
Medieval Islamic Unviersal Religion which is also the Christian Universal Relgiion 
which in India is a feudal mdoe with these Subordinate features which becomes the 
Universal religion by the 800 Ad which then is - 


M. Graeco-Roman Worlds with Magadh - Jito and Shang Systems 

N. Feudal Medievalism and the Commencement of Universal Religion in 
Christianity and Islam 

O. Between 50 first and then 240 AD next the formation of Caliphs by 1200 is 
then a long period of Universal Religion which then extends to the Modern 
Tributary Arab and Indian even Chinese Manchu and Japanese Meiji period 
and Tougawa Period which then is changed to 

P. Modern capitalism world over under colonial and then American Hegemon 
with a cycle of Genoese and Dutch merchant capital contemporaneous with 
Caliph trade and merchant capital modes of exchange. 


VIII. The Correct Periodization then Marches Material Developments and is 
Based on it - not a Discursivist Fancy - for instance the future of the 
World Capitalist Periods under American Hegemon is based on Fordism 
and Renaultism type developments which succinctly periodise per 60 year 
to 100 year Kondrateiff waves. 


This then is the materialist conception of modes of production and exchange in all 
cores, peripheries and margins and sub-margins together. 


IV. Reflection 

V. Dense freedom 

VI. Modern Subjectivity is in a Man in Assertions - only in the Prophet - 
Modern Sirohi. 


Just keep asserting the truth - love is protected by the lover because he is a 
Prophet, fuck this main kya kahoon bhai, it is a process which is proven, like 
walking, madarchod, kya intellect nikalein bhai is duniya mein, fucking hell, kya 
kahein. 


Now Interpret - Law protects the lover in Quranic motifs of language, it is as dense 
as it is materialist, something Incomprehensible - Daniel. 


II. The Long March - a Long Tiempes Arc of the Longest Freedom Campaign 
in History being followed from 1920 - 1954 which is when in two arcs one 
completes - the first permanent Spring Thunder peasant mass formations 
and then again Prairie Fires all over with the final twist Peasant 
Commune power and even then Working Class Formalist Factionalized 
and joint Commune power and finally even neighbourhood factioned 
commune power developing in concrete ways the Red Book - nowadays a 
bunch of quotes on this process and Cultural Revolution but actually 
something like jottings like this - 


Finally Alive again with Sirohi as Mass Line 
Interpretation being shifted today 


Completed Great Leap Forward and then Cultural 
Revolution 
Commune Power in Shanghai 


Victory at Beijing 
Red Base and Liberated Zone - Te-ichi town 


Dual Power Reveries 
Baodeng 


Ye-nan Je-nan People’s Leader Mao Zedong 
Southern Hills - leading speculation on trecking hills 


Be-jin-ka-iti which develops his love for Chinese long march 


One must begin with Yunan. 


Surrealist Chinese Character following - Not Technicolor which is bourgeois, not 
Cubism applied either which is also Bourgeois, 


VII. Quran and its Pensee in the Sense of Dialectical Forms 


IX. Modes of Exchange in the Graeco-Roman and Macedonian, Byzantium 
Empires - 10,000 BC - 40 AD, 50 AD - The European Structure of World 
History and its Comparison to Arab and Indian, even Chinese and Jito 
Slave Societies and Modes of Exchange which then are Contemporaneous 
in the Formalism of Ancient Modes of Exchange and Modes of Production 
- Antiquity in the World 


And so of course the periodization which then captures the imagination of modern 
discursivists such as C.A. Bayly or even Sanjay Subramaniam which then is recently 
some sense of Subaltern Studies without the Marxist terminology is then finally an 
attempt to study what Karatani calls signification creating meaning between points 
A and B in periodization which becomes global cross-temporality in free senses as 
well. But actually the problem of periodization is closely related to modes of 
production and modes of exchange which retain materialist senses of period- 
formations which is still the triad - Antiquity, Feudalism and Modern capitalism 
which then means that in the Graeco-Roman empire towards its Arab constellation 
begins the problem of modes of exchange which are A - modes of commercial 
Ionian merchant capital networks and Aegean Athenian trade with Macedonian 
empires of Northern Arab worlds which then mediate with types of limited coinage 
to temper the development of more trade commercial modes of exchange till in fact 
there is a mode of plunder called war dynamics of the Pelepponesean which 
traverses its history into Macedonian loot of the Arab world till there is C, the mode 
of exchange one can call the production process of laboring and nomadic transitions 
fused to the mode of laboring exchange called slavery in the Graeco-Roman context 
which then in India at the same time is the mode of exchange called limited trade in 
A Harappa and B Rig-Vedic which then are demising empire and depression 
societies which then changes to commercial trade massively in C. Magadha which 
develops the syntax of the same comparison in periods - from 10,000 BC to 50 - 100 
AD with an extended crisis period in Magadh around 100 - 300 AD which develops 
the formation of Christian messianic and Islamic merchant capital which then 
regresses again in the next world empire period of 240 AD - 800 AD which is the 
feudal mode of exchange and plunder dynamics in Carthagian Europe and even 
Medieval Islamic Unviersal Religion which is also the Christian Universal Relgiion 
which in India is a feudal mdoe with these Subordinate features which becomes the 
Universal religion by the 800 Ad which then is - 


Q. Graeco-Roman Worlds with Magadh - Jito and Shang Systems 

R. Feudal Medievalism and the Commencement of Universal Religion in 
Christianity and Islam 

S. Between 50 first and then 240 AD next the formation of Caliphs by 1200 is 
then a long period of Universal Religion which then extends to the Modern 
Tributary Arab and Indian even Chinese Manchu and Japanese Meiji period 
and Tougawa Period which then is changed to 

T. Modern capitalism world over under colonial and then American Hegemon 
with a cycle of Genoese and Dutch merchant capital contemporaneous with 
Caliph trade and merchant capital modes of exchange. 


X. The Correct Periodization then Marches Material Developments and is 
Based on it - not a Discursivist Fancy - for instance the future of the 
World Capitalist Periods under American Hegemon is based on Fordism 


and Renaultism type developments which succinctly periodise per 60 year 
to 100 year Kondrateiff waves. 


This then is the materialist conception of modes of production and exchange in all 
cores, peripheries and margins and sub-margins together. 
Imagine the pensee - a man in dense meditation and Quranic dirge. 


VIII. Axiomatize this process and proceed - step by step 


Form - the sets, and life. 


IX. Meditations to Begin 
The weight of things and Urdu jargon. 


Like editing cinema - start on a film by Sirohi and edit to Urdu jargon. 


VII. Reflection 

VIII. Dense freedom 

IX. Modern Subjectivity is in a Man in Assertions - only in the Prophet - 
Modern Sirohi. 


Just keep asserting the truth - love is protected by the lover because he is a 
Prophet, fuck this main kya kahoon bhai, it is a process which is proven, like 
walking, madarchod, kya intellect nikalein bhai is duniya mein, fucking hell, kya 
kahein. 


Now Interpret - Law protects the lover in Quranic motifs of language, it is as dense 
as it is materialist, something Incomprehensible - Daniel. 


HI. not Platinov another bourgeois - but Si - ra - chi, which means the 
simple formation of lines and dictums - when Cuba argues - we want the 
revolutionary line against Situationists Pop Mao, this reads the letters as 
in typographic format there on Deterior - the line of Cuba against 
Situation develops an practical line applied on the letters - 


Lenin is calling the victory of Soviet revolution - the cause of a breakdown and 
crisis in his life - even the future is a major crisis - because all people are becoming 
artistic about life. 


II Objective Circumstances - is it just spontaneity or is it political organised 
mass struggle - how to gauge the journalism of a fact 


In fact a militant must read the news, journalism and underline the dialectical 
materialism of the fact - as if it were spontaneous - a national revolution which then 
changes monopoly capitalism and therefore the liberal government which is 
correspondence on this matter. 


“s Jesus and his followers were coming closer to Jerusalem, they came to the towns 
of Bethphage and Bethany near the Mount of Olives. From there Jesus sent two of 
his followers 2and said to them, “Go to the town you can see there. When you enter 
it, you will quickly find a colt tied, which no one has ever ridden. Untie it and bring 
it here to me. 3If anyone asks you why you are doing this, tell him its Master needs 
the colt, and he will send it at once.” 


AThe followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5Some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 


7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 3Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 


“Praise God! 


” 


Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 


II. Inspiration and the Absolute - Am I an idealist? Or what is materialism? 
Dialectical then. 


In fact the militant is always objective, the people and Communist parties even 
philosophers and intellectuals are the opposite, subjective, and lyrical - this is the 
objective fact and the subjective classes of intellectual fact. I mean then dialectical 
materialism accounts for both sides with a view to his own objective assessment. 
Like ringing the bell, when the people are about art and creative capital and full life 
in fact being solved. I mean don’t ring the bell, let them be literature and art about 
you. 


III. Crisis in Idealism, Crisis in Objective life and Crisis in Routines - the period of 
One Step Forward and Two Steps Back 


In fact I meant the Lenin insurrection leads to a crisis of meeting, daily life all of 
that because of Utopia in whose shadow we are forcing. I am in the shadow of 
utopia, which then is a light shadow, of sunlight I remark. 


IV. What then is Utopia? 


I meant Communism creates a utopian dimension - it should be read in history that 
we did that. In the future a repetition of Lenin will do the same - we are in signs of 
the future, utopia then makes people more subjective, artistic and even into Picasso 
and all that - they meet by chance, and prefer pure contingency and radical 
subjectivism on the matter - this is what Trotsky is calling theatrical uprisings, and 
Marx calls Blanqui over us. We still believe that art is going to the the future. Even 
of capitalism, it is therefore Communism. 

Instead let us be into French philosophy and develop the bureaucratic Althusserian 
format which has lights of Maoist cathedral in the Moscow section from Sirohi - 


after this we make it to the news in fact that a reflection in Cubism says - a side for 
the poor to march in demonstrations while the Communists are busy in cafes such 
things is Authentic Passions. 


Completed Great Leap Forward and then Cultural 
Revolution 
Commune Power in Shanghai 
Victory at Beijing 
Red Base and Liberated Zone - Te-ichi town 
Dual Power Reveries 
Baodeng 
Ye-nan Je-nan People’s Leader Mao Zedong 
Southern Hills - leading speculation on trecking hills 


Be-jin-ka-iti which develops his love for Chinese long march 


One must begin with Yunan. 


Red Book with French Figuratives - like the development of Tai-chi or Go as 
Japanese Wei-Chi then develops a conversation between Sirohi as Chinoque and 
Mao and forms a good detailed development of all sequences even today. 


A Jewish prayer in fact develops this line - in Karbalah in fact and in God’s 
messianic Brown revolution with the black people all protesting in humanism that 
faith in Christ which is spirit but there is violence as well - which is just the 
humanism of it all - I find this tragic - that they will be killed by Grace the white 
light - the greyish stone with blackness reads better - we are Brown or Grey - 


Imagine a line - an arc - imagine a line and an experience - within the violent mob - 
an act of sheer heroism - just watching alright - and taking note in the law. 

I call this the imagination of Karbalah. 

Imagine the following idea as in fact a room, and Hebrew scenes which then have 


concrete individual joining a group which as Zionism is institution which totalizes to 
God and Hebrew letter - 


I. In A Marque, the Detective is Buying some Cigarettes - 1910, Paris 


In fact there is a long development of the arc from 1908 - 1910 which then is 
lyricism for the production of some type of literary experience which then is a 
process of yearning for a lover which then evidences as a process of antiquity when 
Jewish Kabbalism was in fact part of the kiosk experience of the Greeks. It was also 
some type of Roman empire process with the law - to develop inventions which now 
abound. Cigarettes were hard to find. The detective is one trope then for finding 
things novel in this modern world which is so full of inventions, with a cheap 
cigarette crushed in hand and put in the pocket by the design of the process of 
crushing it and saving it for later, with a roller in another wallet. 


In fact I meant a lot of this is a process of lyricism. I was then walking, Mairan here 
which was a name given to me by an Islamic father which was also a mother who 
was Jewish, and I meant I was their son, but Jewish perhaps also Islamic but 
radically atheist as well, which was a mix in consciousness something I called true 
belief and secular knowledge at once which then was the process of developing a 
thesis which was profound - that the theological mind reasons in pure belief, but in 
fact replaces the non-belief with philosophy - which then helps speculate and 
meditate in the Talmud which is so much of meditation about the Kabbalism of life 
in cigarettes and inventions all around, which can also be Talmudic in the sense of 
developing a mood to speculate on the Kabbalism. 


Spiritual faith then is all about this circularity between each plane of reason, which 
also has a process of a key in it - the key to speculation then was to walk away I felt 
- I just kept walking in circles and wandering even developing an empirical process 
of judgement in the manner of walking towards the kiosk for a tea. I was smoking 
and drinking tea and this was developing a type of monstrous outlook on the whole 
process of Kaleidoscopes being bought. I curled up under a bed and started 
smoking and drinking and this was the bed near the kiosk which I called Messianic. 


I was then in a small sense of spiral within that bed which was the creaturely life I 
left myself for which though is a large metaphor running through all my 
wanderings, the process of being monstrous - the becoming mad of the process of 
philosophy - that in fact I turn into a epistle which is lived like an antagonism which 
is shaped in so many ways - another Jewish principle is antagonism and convolutes. 


I developed a convolute of the process of smoking - then drinking tea and mixing 
rum in it, which then is Messianic again. I developed a type of antagonism to any 
such man which was near me for the process of talking or reflecting without the 
monstrous dimension of the noumenal as it were shining through - when you gaze 
at a man you better be a monster. 


II. Christian Parables 


I was singing in a house. That’s what it means and I was driving in the car. What 
else can I say. Mairan was then walking around in a house and talking to himself, 
what else do I do. It is this boring flat experience filled with divine miracles, which 
then was off to Church on Sunday. I went there I was walking, I was happy and sad, 
it didn’t matter. 


Christian experience is filled with happiness, divine light and such a happiness. The 
Quran is filled with happiness, blessedness and even some tareef for the customs 
and religion. I feel so much in belief. 


I meant whatever then. Let’s read the epistle, let us walk in joy. Rejoice and all that. 
Quran a prayer, that people follow, what a believing thing. 


I believe of course - but that was never said - I believe Christ argues by violence. I 
believe Mohammad argued, by in fact the intellectual Zhanji. 


I meant all of this was accomplishment and revocation in fact of accomplished fact. 
I meant aleatory is radical. I got back to detective work. I wore a suit. 


Negativity 

“s Jesus and his followers were coming closer to Jerusalem, they came to the towns 
of Bethphage and Bethany near the Mount of Olives. From there Jesus sent two of 
his followers 2and said to them, “Go to the town you can see there. When you enter 
it, you will quickly find a colt tied, which no one has ever ridden. Untie it and bring 
it here to me. 3If anyone asks you why you are doing this, tell him its Master needs 
the colt, and he will send it at once.” 


AThe followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 


7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 3Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 


“Praise God! 


” 


Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 
I. The Procedure of a Model - the Concept and the Mark 


First there is only stratified marks, that is the concept of the model as structure or 
structural causality, which receives no subject from Althusser, even as Lacan is 
finally a nullification to the subject as destitute and linked to death drive in Zizek. 


II]. The Problem of the Subject - Praxis and and Theoretical Practice as the New 
Model 


Then of course the problem of structure, or structural causality lapses into pure 
theory or aleatory subjects in Althusser, which in Badiou retains the emphasis on 
agency as a response to an autonomous chain of events, and processes called Being 
and Event, which then has mathematics as ontology and the presentation of a 
situation being re-structured into the state of the situation, which then is praxis if 
as Badiou used to argue one determines the problem of Le Manque as the key 
argument - that there is a philosophical subject needed to supplement the theory of 
praxis. Marxism has failed now we need the post-Marxism to become the subject 
theory. 


III. State and Communism or State and Revolution 


Therefore state is to be occupied by seizure this theory of Lenin and Mao is then the 
state-revolution axis, with the subtraction and operation of the subject in 
innovations being the state and communism orientation of Badiou. 


IV. Reading Theory 


Theory therefore means as Sirohi argues in his time spent as a militant, nothing 
other than following theory as a real praxis, which means when Badiou argues for 
subtraction the formalism means dual power for practical militants. Its theoretical 
state of the actual praxis, is nothing other than what Sirohi calls the existential 
subject becoming a philosophical militant which then articulates the theory into 
praxis, and is then the structure, subject and analysis required to go back to 
stratified marks as the answer - the subject is a Will to philosophy, or in other 
words, Marxism and Badiou is some name for the discourse of the proletariat. 

III. 


In negative violence - the purest principle - that divine violence - set of by large 
working masses. Humanism is essential but it is then filled with such hate for the 
enemy. Such hate. I meant then what is love what is hate, what then is ruthless 
praxis, what is this divine violence - I call it then not mine but God’s revenge which 
then creates humanity. I will then be human. I will then. 


IV. Existential Cinema in Brown Karbalah - Haha ha. 


Imagine then brown Messianism, that brown evening which then announces a lot of 
divine violence. 


I was running in the street and running into an insurrectional force of a protest. 


I was this point - this logic. 


V. Brown Days 


Imagine a lover - does he then decide to be a lover, that romantic paradise of sex 
and sexuality and all that. He does have that wish, but in fact they are brown days 
that load the gun into the point and the arced centuries and all of history for yes 
black rights black power. Christianity said - cross that line and that’s the point. 


I believe in women and their happiness, I fell in love with Christina. But I have to 
protect her by God’s will. I see the enemy. I see him. 

VI. Days Go By 
War is not an issue, there is nothing like war, war is fake. I meant the precision of a 
Prophet - that in fact there is the next crime - a line of crimes and a number of days 


the detective is finally a revolutionary and that is my message, people appear on a 
street and raise a black flag. I call this Inquilab. 


Part II 


Speculative Nominalism 


I. First the cathedral 


In that women are peaceful and happy, they are all in the Idea of love and 
philosophy. I admire this, but there is no temporality for me here, which they do not 
like to hear - the grace is before me and this is essential education but I am not in 
this process because in fact I am in anxiety. I meant there is a Sound and even some 
use the word violent sound outside - outside there is a violence. 


II. Outside 
I stepped outside and in fact there was a police car and protests. 


I ran a little further the detective work was done - in fact violent mob fury - chaos 
and descent into Aleph. I meant I have to save the women. I meant let us just say - 
Tehzeeb to all these people I don’t admire this, and this becomes the story of Aleph. 


A parable - when does Aleph become Hebrew. I meant it takes this stance - pick 
your pocket stand up to the violent mob. 


HI. And then Let it Rain. 
It rains. 
Imagine the go board and Wei-Chi board as the same and model the revolution. 


Have fun! 


I. Yunan to Je-nan, and then Yi-jin and even Taiping Rebellion History 


In fact there is a Shang and Manchu dynastic history in Chinese format which 
develops the red culture of the masses and peasants - till Boxer and then Taiping 
again, a repetition of cycles of dynastic rule with feudal and slave-type 
developments of long hours of labour which forms also the peasant insurrections of 
the poorest then bound in shoes of poor type and sent to modern republican China 
developed in Pearl S. Buck, the American writer and tourist’s vision of Modern 
China, this type of Chinese poor in bound shoes, bound caps and bound clothing of 
Chinese format which is poor enmassing Beijing and Shanghai which then is flooded 
with slum living where Mao read the Good Earth, this book in fact and was dressed 
in simple Chinese clothes when he learnt then Marxism-Leninism by 1921, and was 
at a port he imagined which is what Beijing was in fact - a set of lakes and slums 
developing opiate culture from Indian poor trade. 

A Jewish prayer in fact develops this line - in Karbalah in fact and in God’s 
messianic Brown revolution with the black people all protesting in humanism that 
faith in Christ which is spirit but there is violence as well - which is just the 
humanism of it all - I find this tragic - that they will be killed by Grace the white 
light - the greyish stone with blackness reads better - we are Brown or Grey - 


Imagine a line - an arc - imagine a line and an experience - within the violent mob - 
an act of sheer heroism - just watching alright - and taking note in the law. 


I call this the imagination of Karbalah. 


VII. In A Marque, the Detective is Buying some Cigarettes - 1910, Paris 


In fact there is a long development of the arc from 1908 - 1910 which then is 
lyricism for the production of some type of literary experience which then is a 
process of yearning for a lover which then evidences as a process of antiquity when 
Jewish Kabbalism was in fact part of the kiosk experience of the Greeks. It was also 
some type of Roman empire process with the law - to develop inventions which now 
abound. Cigarettes were hard to find. The detective is one trope then for finding 
things novel in this modern world which is so full of inventions, with a cheap 
cigarette crushed in hand and put in the pocket by the design of the process of 
crushing it and saving it for later, with a roller in another wallet. 


In fact I meant a lot of this is a process of lyricism. I was then walking, Mairan here 
which was a name given to me by an Islamic father which was also a mother who 
was Jewish, and I meant I was their son, but Jewish perhaps also Islamic but 
radically atheist as well, which was a mix in consciousness something I called true 
belief and secular knowledge at once which then was the process of developing a 
thesis which was profound - that the theological mind reasons in pure belief, but in 
fact replaces the non-belief with philosophy - which then helps speculate and 
meditate in the Talmud which is so much of meditation about the Kabbalism of life 
in cigarettes and inventions all around, which can also be Talmudic in the sense of 
developing a mood to speculate on the Kabbalism. 


Spiritual faith then is all about this circularity between each plane of reason, which 
also has a process of a key in it - the key to speculation then was to walk away I felt 
- I just kept walking in circles and wandering even developing an empirical process 
of judgement in the manner of walking towards the kiosk for a tea. I was smoking 
and drinking tea and this was developing a type of monstrous outlook on the whole 
process of Kaleidoscopes being bought. I curled up under a bed and started 
smoking and drinking and this was the bed near the kiosk which I called Messianic. 


I was then in a small sense of spiral within that bed which was the creaturely life I 
left myself for which though is a large metaphor running through all my 
wanderings, the process of being monstrous - the becoming mad of the process of 
philosophy - that in fact I turn into a epistle which is lived like an antagonism which 
is shaped in so many ways - another Jewish principle is antagonism and convolutes. 


I developed a convolute of the process of smoking - then drinking tea and mixing 
rum in it, which then is Messianic again. I developed a type of antagonism to any 
such man which was near me for the process of talking or reflecting without the 
monstrous dimension of the noumenal as it were shining through - when you gaze 
at a man you better be a monster. 


VIII. Christian Parables 


I was singing in a house. That’s what it means and I was driving in the car. What 
else can I say. Mairan was then walking around in a house and talking to himself, 
what else do I do. It is this boring flat experience filled with divine miracles, which 
then was off to Church on Sunday. I went there I was walking, I was happy and sad, 
it didn’t matter. 


Christian experience is filled with happiness, divine light and such a happiness. The 
Quran is filled with happiness, blessedness and even some tareef for the customs 
and religion. I feel so much in belief. 


I meant whatever then. Let’s read the epistle, let us walk in joy. Rejoice and all that. 
Quran a prayer, that people follow, what a believing thing. 


I believe of course - but that was never said - I believe Christ argues by violence. I 
believe Mohammad argued, by in fact the intellectual Zhanji. 


I meant all of this was accomplishment and revocation in fact of accomplished fact. 
I meant aleatory is radical. I got back to detective work. I wore a suit. 


“s Jesus and his followers were coming closer to Jerusalem, they came to the towns 
of Bethphage and Bethany near the Mount of Olives. From there Jesus sent two of 
his followers 2and said to them, “Go to the town you can see there. When you enter 
it, you will quickly find a colt tied, which no one has ever ridden. Untie it and bring 
it here to me. 3If anyone asks you why you are doing this, tell him its Master needs 
the colt, and he will send it at once.” 


AThe followers went into the town, found a colt tied in the street near the door of a 
house, and untied it. 5Some people were standing there and asked, “What are you 
doing? Why are you untying that colt?” 6The followers answered the way Jesus told 
them to answer, and the people let them take the colt. 

7They brought the colt to Jesus and put their coats on it, and Jesus sat on it. 8Many 
people spread their coats on the road. Others cut branches in the fields and spread 
them on the road. 9The people were walking ahead of Jesus and behind him, 
shouting, 


“Praise God! 
Fragmento de: Thomas Nelson Publishers. “The Everyday Bible”. iBooks. 

IX. Negativity 
In negative violence - the purest principle - that divine violence - set of by large 
working masses. Humanism is essential but it is then filled with such hate for the 
enemy. Such hate. I meant then what is love what is hate, what then is ruthless 
praxis, what is this divine violence - I call it then not mine but God’s revenge which 
then creates humanity. I will then be human. I will then. 


X. Existential Cinema in Brown Karbalah - Haha ha. 


Imagine then brown Messianism, that brown evening which then announces a lot of 
divine violence. 


I was running in the street and running into an insurrectional force of a protest. 


I was this point - this logic. 


XI. Brown Days 


Imagine a lover - does he then decide to be a lover, that romantic paradise of sex 
and sexuality and all that. He does have that wish, but in fact they are brown days 
that load the gun into the point and the arced centuries and all of history for yes 
black rights black power. Christianity said - cross that line and that’s the point. 


I believe in women and their happiness, I fell in love with Christina. But I have to 
protect her by God’s will. I see the enemy. I see him. 


XII. Days Go By 


War is not an issue, there is nothing like war, war is fake. I meant the precision of a 
Prophet - that in fact there is the next crime - a line of crimes and a number of days 
the detective is finally a revolutionary and that is my message, people appear on a 
street and raise a black flag. I call this Inquilab. 


Part II 


Speculative Nominalism 


IV. First the cathedral 


In that women are peaceful and happy, they are all in the Idea of love and 
philosophy. I admire this, but there is no temporality for me here, which they do not 
like to hear - the grace is before me and this is essential education but I am not in 
this process because in fact I am in anxiety. I meant there is a Sound and even some 
use the word violent sound outside - outside there is a violence. 


V. Outside 
I stepped outside and in fact there was a police car and protests. 
I ran a little further the detective work was done - in fact violent mob fury - chaos 
and descent into Aleph. I meant I have to save the women. I meant let us just say - 


Tehzeeb to all these people I don’t admire this, and this becomes the story of Aleph. 


A parable - when does Aleph become Hebrew. I meant it takes this stance - pick 
your pocket stand up to the violent mob. 


VI. And then Let it Rain. 


It rains. 


He went straight away to Yunan taught the poorest and landed up at Je-nin and 
even went to Baodong which then is also Yi-jin-ping which develops his carreer in 
modern clothes which was all about teaching the poor and leading by mistake the 
first permanent revolution, insurrectional personal annihilation line as was called 
his Prairie Fire. 


II. The Long March - a Long Tiempes Arc of the Longest Freedom Campaign 
in History being followed from 1920 - 1954 which is when in two arcs one 


completes - the first permanent Spring Thunder peasant mass formations 
and then again Prairie Fires all over with the final twist Peasant 
Commune power and even then Working Class Formalist Factionalized 
and joint Commune power and finally even neighbourhood factioned 
commune power developing in concrete ways the Red Book - nowadays a 
bunch of quotes on this process and Cultural Revolution but actually 
something like jottings like this - 


V. The Procedure of a Model - the Concept and the Mark 


First there is only stratified marks, that is the concept of the model as structure or 
structural causality, which receives no subject from Althusser, even as Lacan is 
finally a nullification to the subject as destitute and linked to death drive in Zizek. 


VI. The Problem of the Subject - Praxis and and Theoretical Practice as the New 
Model 


Then of course the problem of structure, or structural causality lapses into pure 
theory or aleatory subjects in Althusser, which in Badiou retains the emphasis on 
agency as a response to an autonomous chain of events, and processes called Being 
and Event, which then has mathematics as ontology and the presentation of a 
situation being re-structured into the state of the situation, which then is praxis if 
as Badiou used to argue one determines the problem of Le Manque as the key 
argument - that there is a philosophical subject needed to supplement the theory of 
praxis. Marxism has failed now we need the post-Marxism to become the subject 
theory. 


VII. State and Communism or State and Revolution 


Therefore state is to be occupied by seizure this theory of Lenin and Mao is then the 
state-revolution axis, with the subtraction and operation of the subject in 
innovations being the state and communism orientation of Badiou. 


VIII. Reading Theory 


Theory therefore means as Sirohi argues in his time spent as a militant, nothing 
other than following theory as a real praxis, which means when Badiou argues for 
subtraction the formalism means dual power for practical militants. Its theoretical 
state of the actual praxis, is nothing other than what Sirohi calls the existential 
subject becoming a philosophical militant which then articulates the theory into 
praxis, and is then the structure, subject and analysis required to go back to 
stratified marks as the answer - the subject is a Will to philosophy, or in other 
words, Marxism and Badiou is some name for the discourse of the proletariat. 


Based on this the following structure again - the development of a model in 


Kabbalah to organise the text into in fact even Israel. 


Finally Alive again with Sirohi as Mass Line 
Interpretation being shifted today 


Completed Great Leap Forward and then Cultural 
Revolution 


Commune Power in Shanghai 


Victory at Beijing 


Red Base and Liberated Zone - Te-ichi town 


Baodeng 


Ye-nan 


Dual Power Reveries 


Je-nan People’s Leader Mao Zedong 


Southern Hills - leading speculation on trecking hills 


Be-jin-ka-iti which develops his love for Chinese long march 


One must begin with Yunan. 


MI. 


Surrealist Chinese Character following - Not Technicolor which is 
bourgeois, not Cubism applied either which is also Bourgeois, not 
Platinov another bourgeois - but Si - ra - chi, which means the simple 
formation of lines and dictums - when Cuba argues - we want the 
revolutionary line against Situationists Pop Mao, this reads the letters as 
in typographic format there on Deterior - the line of Cuba against 
Situation develops an practical line applied on the letters - 


Instead let us be into French philosophy and develop the bureaucratic Althusserian 
format which has lights of Maoist cathedral in the Moscow section from Sirohi - 
after this we make it to the news in fact that a reflection in Cubism says - a side for 
the poor to march in demonstrations while the Communists are busy in cafes such 
things is Authentic Passions. 


MI. 


Surrealist Chinese Character following - Not Technicolor which is 
bourgeois, not Cubism applied either which is also Bourgeois, not 
Platinov another bourgeois - but Si - ra - chi, which means the simple 
formation of lines and dictums - when Cuba argues - we want the 
revolutionary line against Situationists Pop Mao, this reads the letters as 
in typographic format there on Deterior - the line of Cuba against 
Situation develops an practical line applied on the letters - 


Lenin is calling the victory of Soviet revolution - the cause of a breakdown and 
crisis in his life - even the future is a major crisis - because all people are becoming 
artistic about life. 


Ill Objective Circumstances - is it just spontaneity or is it political organised 
mass struggle - how to gauge the journalism of a fact 


In fact a militant must read the news, journalism and underline the dialectical 
materialism of the fact - as if it were spontaneous - a national revolution which then 
changes monopoly capitalism and therefore the liberal government which is 
correspondence on this matter. 


II. Inspiration and the Absolute - Am I an idealist? Or what is materialism? 
Dialectical then. 


In fact the militant is always objective, the people and Communist parties even 
philosophers and intellectuals are the opposite, subjective, and lyrical - Lenin is 
calling the victory of Soviet revolution - the cause of a breakdown and crisis in his 
life - even the future is a major crisis - because all people are becoming artistic 
about life. 


I Objective Circumstances - is it just spontaneity or is it political organised 
mass struggle - how to gauge the journalism of a fact 


In fact a militant must read the news, journalism and underline the dialectical 
materialism of the fact - as if it were spontaneous - a national revolution which then 
changes monopoly capitalism and therefore the liberal government which is 
correspondence on this matter. 


II. Inspiration and the Absolute - Am I an idealist? Or what is materialism? 
Dialectical then. 


In fact the militant is always objective, the people and Communist parties even 
philosophers and intellectuals are the opposite, subjective, and lyrical - this is the 
objective fact and the subjective classes of intellectual fact. I mean then dialectical 
materialism accounts for both sides with a view to his own objective assessment. 
Like ringing the bell, when the people are about art and creative capital and full life 
in fact being solved. I mean don’t ring the bell, let them be literature and art about 
you. 

A Jewish prayer in fact develops this line - in Karbalah in fact and in God’s 
messianic Brown revolution with the black people all protesting in humanism that 
faith in Christ which is spirit but there is violence as well - which is just the 
humanism of it all - I find this tragic - that they will be killed by Grace the white 
light - the greyish stone with blackness reads better - we are Brown or Grey - 


Imagine a line - an arc - imagine a line and an experience - within the violent mob - 
an act of sheer heroism - just watching alright - and taking note in the law. 


I call this the imagination of Karbalah. 


XIII. In A Marque, the Detective is Buying some Cigarettes - 1910, Paris 


In fact there is a long development of the arc from 1908 - 1910 which then is 
lyricism for the production of some type of literary experience which then is a 
process of yearning for a lover which then evidences as a process of antiquity when 
Jewish Kabbalism was in fact part of the kiosk experience of the Greeks. It was also 
some type of Roman empire process with the law - to develop inventions which now 
abound. Cigarettes were hard to find. The detective is one trope then for finding 
things novel in this modern world which is so full of inventions, with a cheap 
cigarette crushed in hand and put in the pocket by the design of the process of 
crushing it and saving it for later, with a roller in another wallet. 


In fact I meant a lot of this is a process of lyricism. I was then walking, Mairan here 
which was a name given to me by an Islamic father which was also a mother who 
was Jewish, and I meant I was their son, but Jewish perhaps also Islamic but 
radically atheist as well, which was a mix in consciousness something I called true 
belief and secular knowledge at once which then was the process of developing a 
thesis which was profound - that the theological mind reasons in pure belief, but in 
fact replaces the non-belief with philosophy - which then helps speculate and 
meditate in the Talmud which is so much of meditation about the Kabbalism of life 
in cigarettes and inventions all around, which can also be Talmudic in the sense of 
developing a mood to speculate on the Kabbalism. 

IX. The Procedure of a Model - the Concept and the Marks 


First there is only stratified marks, that is the concept of the model as structure or 
structural causality, which receives no subject from Althusser, even as Lacan is 
finally a nullification to the subject as destitute and linked to death drive in Zizek. 


X. The Problem of the Subject - Praxis and and Theoretical Practice as the New 
Model 


Then of course the problem of structure, or structural causality lapses into pure 
theory or aleatory subjects in Althusser, which in Badiou retains the emphasis on 
agency as a response to an autonomous chain of events, and processes called Being 
and Event, which then has mathematics as ontology and the presentation of a 
situation being re-structured into the state of the situation, which then is praxis if 
as Badiou used to argue one determines the problem of Le Manque as the key 
argument - that there is a philosophical subject needed to supplement the theory of 
praxis. Marxism has failed now we need the post-Marxism to become the subject 
theory. 


XI. State and Communism or State and Revolution 


Therefore state is to be occupied by seizure this theory of Lenin and Mao is then the 
state-revolution axis, with the subtraction and operation of the subject in 
innovations being the state and communism orientation of Badiou. 


XII. Reading Theory 


Theory therefore means as Sirohi argues in his time spent as a militant, nothing 
other than following theory as a real praxis, which means when Badiou argues for 
subtraction the formalism means dual power for practical militants. Its theoretical 
state of the actual praxis, is nothing other than what Sirohi calls the existential 
subject becoming a philosophical militant which then articulates the theory into 


praxis, and is then the structure, subject and analysis required to go back to 
stratified marks as the answer - the subject is a Will to philosophy, or in other 
words, Marxism and Badiou is some name for the discourse of the proletariat. 


Spiritual faith then is all about this circularity between each plane of reason, which 
also has a process of a key in it - the key to speculation then was to walk away I felt 
- I just kept walking in circles and wandering even developing an empirical process 
of judgement in the manner of walking towards the kiosk for a tea. I was smoking 
and drinking tea and this was developing a type of monstrous outlook on the whole 
process of Kaleidoscopes being bought. I curled up under a bed and started 
smoking and drinking and this was the bed near the kiosk which I called Messianic. 


I was then in a small sense of spiral within that bed which was the creaturely life I 
left myself for which though is a large metaphor running through all my 
wanderings, the process of being monstrous - the becoming mad of the process of 
philosophy - that in fact I turn into a epistle which is lived like an antagonism which 
is shaped in so many ways - another Jewish principle is antagonism and convolutes. 


I developed a convolute of the process of smoking - then drinking tea and mixing 
rum in it, which then is Messianic again. I developed a type of antagonism to any 
such man which was near me for the process of talking or reflecting without the 
monstrous dimension of the noumenal as it were shining through - when you gaze 
at a man you better be a monster. 


XIV. Christian Parables 


I was singing in a house. That’s what it means and I was driving in the car. What 
else can I say. Mairan was then walking around in a house and talking to himself, 
what else do I do. It is this boring flat experience filled with divine miracles, which 
then was off to Church on Sunday. I went there I was walking, I was happy and sad, 
it didn’t matter. 


Christian experience is filled with happiness, divine light and such a happiness. The 
Quran is filled with happiness, blessedness and even some tareef for the customs 
and religion. I feel so much in belief. 


I meant whatever then. Let’s read the epistle, let us walk in joy. Rejoice and all that. 
Quran a prayer, that people follow, what a believing thing. 


I believe of course - but that was never said - I believe Christ argues by violence. I 
believe Mohammad argued, by in fact the intellectual Zhanji. 


I meant all of this was accomplishment and revocation in fact of accomplished fact. 
I meant aleatory is radical. I got back to detective work. I wore a suit. 


XV. Negativity 


A Jewish prayer in fact develops this line - in Karbalah in fact and in God’s 
messianic Brown revolution with the black people all protesting in humanism that 
faith in Christ which is spirit but there is violence as well - which is just the 
humanism of it all - I find this tragic - that they will be killed by Grace the white 
light - the greyish stone with blackness reads better - we are Brown or Grey - 


Imagine a line - an arc - imagine a line and an experience - within the violent mob - 
an act of sheer heroism - just watching alright - and taking note in the law. 


I call this the imagination of Karbalah. 


XVI. In A Marque, the Detective is Buying some Cigarettes - 1910, Paris 


XIII. The Procedure of a Model - the Concept and the Marks 


First there is only stratified marks, that is the concept of the model as structure or 
structural causality, which receives no subject from Althusser, even as Lacan is 
finally a nullification to the subject as destitute and linked to death drive in Zizek. 


XIV. The Problem of the Subject - Praxis and and Theoretical Practice as the New 
Model 


Then of course the problem of structure, or structural causality lapses into pure 
theory or aleatory subjects in Althusser, which in Badiou retains the emphasis on 
agency as a response to an autonomous chain of events, and processes called Being 
and Event, which then has mathematics as ontology and the presentation of a 
situation being re-structured into the state of the situation, which then is praxis if 
as Badiou used to argue one determines the problem of Le Manque as the key 
argument - that there is a philosophical subject needed to supplement the theory of 
praxis. Marxism has failed now we need the post-Marxism to become the subject 
theory. 


XV. State and Communism or State and Revolution 


Therefore state is to be occupied by seizure this theory of Lenin and Mao is then the 
state-revolution axis, with the subtraction and operation of the subject in 
innovations being the state and communism orientation of Badiou. 


XVI. Reading Theory 


Theory therefore means as Sirohi argues in his time spent as a militant, nothing 
other than following theory as a real praxis, which means when Badiou argues for 
subtraction the formalism means dual power for practical militants. Its theoretical 
state of the actual praxis, is nothing other than what Sirohi calls the existential 
subject becoming a philosophical militant which then articulates the theory into 
praxis, and is then the structure, subject and analysis required to go back to 
stratified marks as the answer - the subject is a Will to philosophy, or in other 
words, Marxism and Badiou is some name for the discourse of the proletariat. 

In fact there is a long development of the arc from 1908 - 1910 which then is 
lyricism for the production of some type of literary experience which then is a 
process of yearning for a lover which then evidences as a process of antiquity when 
Jewish Kabbalism was in fact part of the kiosk experience of the Greeks. It was also 
some type of Roman empire process with the law - to develop inventions which now 
abound. Cigarettes were hard to find. The detective is one trope then for finding 


things novel in this modern world which is so full of inventions, with a cheap 
cigarette crushed in hand and put in the pocket by the design of the process of 
crushing it and saving it for later, with a roller in another wallet. 


In fact I meant a lot of this is a process of lyricism. I was then walking, Mairan here 
which was a name given to me by an Islamic father which was also a mother who 
was Jewish, and I meant I was their son, but Jewish perhaps also Islamic but 
radically atheist as well, which was a mix in consciousness something I called true 
belief and secular knowledge at once which then was the process of developing a 
thesis which was profound - that the theological mind reasons in pure belief, but in 
fact replaces the non-belief with philosophy - which then helps speculate and 
meditate in the Talmud which is so much of meditation about the Kabbalism of life 
in cigarettes and inventions all around, which can also be Talmudic in the sense of 
developing a mood to speculate on the Kabbalism. 


Spiritual faith then is all about this circularity between each plane of reason, which 
also has a process of a key in it - the key to speculation then was to walk away I felt 
- I just kept walking in circles and wandering even developing an empirical process 
of judgement in the manner of walking towards the kiosk for a tea. I was smoking 
and drinking tea and this was developing a type of monstrous outlook on the whole 
process of Kaleidoscopes being bought. I curled up under a bed and started 
smoking and drinking and this was the bed near the kiosk which I called Messianic. 


I was then in a small sense of spiral within that bed which was the creaturely life I 
left myself for which though is a large metaphor running through all my 
wanderings, the process of being monstrous - the becoming mad of the process of 
philosophy - that in fact I turn into a epistle which is lived like an antagonism which 
is shaped in so many ways - another Jewish principle is antagonism and convolutes. 


I developed a convolute of the process of smoking - then drinking tea and mixing 
rum in it, which then is Messianic again. I developed a type of antagonism to any 
such man which was near me for the process of talking or reflecting without the 
monstrous dimension of the noumenal as it were shining through - when you gaze 
at a man you better be a monster. 


XVII. Christian Parables 


I was singing in a house. That’s what it means and I was driving in the car. What 
else can I say. Mairan was then walking around in a house and talking to himself, 
what else do I do. It is this boring flat experience filled with divine miracles, which 
then was off to Church on Sunday. I went there I was walking, I was happy and sad, 
it didn’t matter. 


Christian experience is filled with happiness, divine light and such a happiness. The 
Quran is filled with happiness, blessedness and even some tareef for the customs 
and religion. I feel so much in belief. 


I meant whatever then. Let’s read the epistle, let us walk in joy. Rejoice and all that. 
Quran a prayer, that people follow, what a believing thing. 


I believe of course - but that was never said - I believe Christ argues by violence. I 
believe Mohammad argued, by in fact the intellectual Zhanji. 


I meant all of this was accomplishment and revocation in fact of accomplished fact. 
I meant aleatory is radical. I got back to detective work. I wore a suit. 


XVIII. Negativity 
In negative violence - the purest principle - that divine violence - set of by large 
working masses. Humanism is essential but it is then filled with such hate for the 
enemy. Such hate. I meant then what is love what is hate, what then is ruthless 


praxis, what is this divine violence - I call it then not mine but God’s revenge which 
then creates humanity. I will then be human. I will then. 


XIX. Existential Cinema in Brown Karbalah - Haha ha. 


Imagine then brown Messianism, that brown evening which then announces a lot of 
divine violence. 


I was running in the street and running into an insurrectional force of a protest. 


I was this point - this logic. 


XX. Brown Days 


Imagine a lover - does he then decide to be a lover, that romantic paradise of sex 
and sexuality and all that. He does have that wish, but in fact they are brown days 
that load the gun into the point and the arced centuries and all of history for yes 
black rights black power. Christianity said - cross that line and that’s the point. 


I believe in women and their happiness, I fell in love with Christina. But I have to 
protect her by God’s will. I see the enemy. I see him. 

XXI. Days Go By 
War is not an issue, there is nothing like war, war is fake. I meant the precision of a 
Prophet - that in fact there is the next crime - a line of crimes and a number of days 
the detective is finally a revolutionary and that is my message, people appear on a 
street and raise a black flag. I call this Inquilab. 


Part II 


Speculative Nominalism 


VII. First the cathedral 


In that women are peaceful and happy, they are all in the Idea of love and 
philosophy. I admire this, but there is no temporality for me here, which they do not 
like to hear - the grace is before me and this is essential education but I am not in 
this process because in fact I am in anxiety. I meant there is a Sound and even some 
use the word violent sound outside - outside there is a violence. 


VIII. Outside 


I stepped outside and in fact there was a police car and protests. 


I ran a little further the detective work was done - in fact violent mob fury - chaos 
and descent into Aleph. I meant I have to save the women. I meant let us just say - 
Tehzeeb to all these people I don’t admire this, and this becomes the story of Aleph. 


A parable - when does Aleph become Hebrew. I meant it takes this stance - pick 
your pocket stand up to the violent mob. 


IX. And then Let it Rain. 
It rains. 
In negative violence - the purest principle - that divine violence - set of by large 
working masses. Humanism is essential but it is then filled with such hate for the 
enemy. Such hate. I meant then what is love what is hate, what then is ruthless 
praxis, what is this divine violence - I call it then not mine but God’s revenge which 
then creates humanity. I will then be human. I will then. 


XXII. Existential Cinema in Brown Karbalah - Haha ha. 


Imagine then brown Messianism, that brown evening which then announces a lot of 
divine violence. 


I was running in the street and running into an insurrectional force of a protest. 


I was this point - this logic. 


XXIII. Brown Days 
Imagine a lover - does he then decide to be a lover, that romantic paradise of sex 
and sexuality and all that. He does have that wish, but in fact they are brown days 
that load the gun into the point and the arced centuries and all of history for yes 
black rights black power. Christianity said - cross that line and that’s the point. 
I believe in women and their happiness, I fell in love with Christina. But I have to 
protect her by God’s will. I see the enemy. I see him. 

XXIV. Days Go By 
War is not an issue, there is nothing like war, war is fake. I meant the precision of a 
Prophet - that in fact there is the next crime - a line of crimes and a number of days 
the detective is finally a revolutionary and that is my message, people appear on a 
street and raise a black flag. I call this Inquilab. 


Part II 


Speculative Nominalism 


X. First the cathedral 


In that women are peaceful and happy, they are all in the Idea of love and 
philosophy. I admire this, but there is no temporality for me here, which they do not 


like to hear - the grace is before me and this is essential education but I am not in 
this process because in fact I am in anxiety. I meant there is a Sound and even some 
use the word violent sound outside - outside there is a violence. 


XI. Outside 
I stepped outside and in fact there was a police car and protests. 


I ran a little further the detective work was done - in fact violent mob fury - chaos 
and descent into Aleph. I meant I have to save the women. I meant let us just say - 
Tehzeeb to all these people I don’t admire this, and this becomes the story of Aleph. 


A parable - when does Aleph become Hebrew. I meant it takes this stance - pick 
your pocket stand up to the violent mob. 


XII. And then Let it Rain. 


It rains. 


III. Crisis in Idealism, Crisis in Objective life and Crisis in Routines - the period of 
One Step Forward and Two Steps Back 


In fact I meant the Lenin insurrection leads to a crisis of meeting, daily life all of 
that because of Utopia in whose shadow we are forcing. I am in the shadow of 
utopia, which then is a light shadow, of sunlight I remark. 


IV. What then is Utopia? 


I meant Communism creates a utopian dimension - it should be read in history that 
we did that. In the future a repetition of Lenin will do the same - we are in signs of 
the future, utopia then makes people more subjective, artistic and even into Picasso 
and all that - they meet by chance, and prefer pure contingency and radical 
subjectivism on the matter - this is what Trotsky is calling theatrical uprisings, and 
Marx calls Blanqui over us. We still believe that art is going to the the future. Even 
of capitalism, it is therefore Communism. 

Lenin is calling the victory of Soviet revolution - the cause of a breakdown and 
crisis in his life - even the future is a major crisis - because all people are becoming 
artistic about life. 


I Objective Circumstances - is it just spontaneity or is it political organised 
mass struggle - how to gauge the journalism of a fact 


In fact a militant must read the news, journalism and underline the dialectical 
materialism of the fact - as if it were spontaneous - a national revolution which then 
changes monopoly capitalism and therefore the liberal government which is 
correspondence on this matter. 


II. Inspiration and the Absolute - Am I an idealist? Or what is materialism? 
Dialectical then. 


In fact the militant is always objective, the people and Communist parties even 
philosophers and intellectuals are the opposite, subjective, and lyrical - this is the 
objective fact and the subjective classes of intellectual fact. I mean then dialectical 
materialism accounts for both sides with a view to his own objective assessment. 
Like ringing the bell, when the people are about art and creative capital and full life 
in fact being solved. I mean don’t ring the bell, let them be literature and art about 
you. 


III. Crisis in Idealism, Crisis in Objective life and Crisis in Routines - the period of 
One Step Forward and Two Steps Back 


In fact I meant the Lenin insurrection leads to a crisis of meeting, daily life all of 
that because of Utopia in whose shadow we are forcing. I am in the shadow of 
utopia, which then is a light shadow, of sunlight I remark. 


IV. What then is Utopia? 


I meant Communism creates a utopian dimension - it should be read in history that 
we did that. In the future a repetition of Lenin will do the same - we are in signs of 
the future, utopia then makes people more subjective, artistic and even into Picasso 
and all that - they meet by chance, and prefer pure contingency and radical 
subjectivism on the matter - this is what Trotsky is calling theatrical uprisings, and 
Marx calls Blanqui over us. We still believe that art is going to the the future. Even 
of capitalism, it is therefore Communism. 

this is the objective fact and the subjective classes of intellectual fact. I mean then 
dialectical materialism accounts for both sides with a view to his own objective 
assessment. Like ringing the bell, when the people are about art and creative 
capital and full life in fact being solved. I mean don’t ring the bell, let them be 
literature and art about you. 


III. Crisis in Idealism, Crisis in Objective life and Crisis in Routines - the period of 
One Step Forward and Two Steps Back 


In fact I meant the Lenin insurrection leads to a crisis of meeting, daily life all of 
that because of Utopia in whose shadow we are forcing. I am in the shadow of 
utopia, which then is a light shadow, of sunlight I remark. 


IV. What then is Utopia? 


I meant Communism creates a utopian dimension - it should be read in history that 
we did that. In the future a repetition of Lenin will do the same - we are in signs of 
the future, utopia then makes people more subjective, artistic and even into Picasso 
and all that - they meet by chance, and prefer pure contingency and radical 
subjectivism on the matter - this is what Trotsky is calling theatrical uprisings, and 
Marx calls Blanqui over us. We still believe that art is going to the the future. Even 
of capitalism, it is therefore Communism. 


Instead let us be into French philosophy and develop the bureaucratic Althusserian 
format which has lights of Maoist cathedral in the Moscow section from Sirohi - 
after this we make it to the news in fact that a reflection in Cubism says - a side for 
the poor to march in demonstrations while the Communists are busy in cafes such 
things is Authentic Passions. 


Victory at Beijing 
Red Base and Liberated Zone - Te-ichi town 


Dual Power Reveries 
Baodeng 


Ye-nan Je-nan People’s Leader Mao Zedong 


Southern Hills - leading speculation on trecking hills 


Be-jin-ka-iti which develops his love for Chinese long march 


One must begin with Yunan. 


IV. Surrealist Chinese Character following - Not Technicolor which is 
bourgeois, not Cubism applied either which is also Bourgeois, not 
Platinov another bourgeois - but Si - ra - chi, which means the simple 
formation of lines and dictums - when Cuba argues - we want the 
revolutionary line against Situationists Pop Mao, this reads the letters as 
in typographic format there on Deterior - the line of Cuba against 
Situation develops an practical line applied on the letters - 


Instead let us be into French philosophy and develop the bureaucratic Althusserian 
format which has lights of Maoist cathedral in the Moscow section from Sirohi - 
after this we make it to the news in fact that a reflection in Cubism says - a side for 
the poor to march in demonstrations while the Communists are busy in cafes such 
things is Authentic Passions. 


XVII. The Procedure of a Model - the Concept and the Marks 


First there is only stratified marks, that is the concept of the model as structure or 
structural causality, which receives no subject from Althusser, even as Lacan is 
finally a nullification to the subject as destitute and linked to death drive in Zizek. 


XVIII. The Problem of the Subject - Praxis and and Theoretical Practice as the New 
Model 


Then of course the problem of structure, or structural causality lapses into pure 
theory or aleatory subjects in Althusser, which in Badiou retains the emphasis on 
agency as a response to an autonomous chain of events, and processes called Being 
and Event, which then has mathematics as ontology and the presentation of a 
situation being re-structured into the state of the situation, which then is praxis if 
as Badiou used to argue one determines the problem of Le Manque as the key 
argument - that there is a philosophical subject needed to supplement the theory of 
praxis. Marxism has failed now we need the post-Marxism to become the subject 
theory. 


XIX. State and Communism or State and Revolution 


Therefore state is to be occupied by seizure this theory of Lenin and Mao is then the 
state-revolution axis, with the subtraction and operation of the subject in 
innovations being the state and communism orientation of Badiou. 


XX. Reading Theory 


Theory therefore means as Sirohi argues in his time spent as a militant, nothing 
other than following theory as a real praxis, which means when Badiou argues for 
subtraction the formalism means dual power for practical militants. Its theoretical 
state of the actual praxis, is nothing other than what Sirohi calls the existential 
subject becoming a philosophical militant which then articulates the theory into 
praxis, and is then the structure, subject and analysis required to go back to 
stratified marks as the answer - the subject is a Will to philosophy, or in other 
words, Marxism and Badiou is some name for the discourse of the proletariat. 


